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Preface

Moses never entered Canaan, yet it was upon the foundation of his faith and obedience that the people of Israel were able to
conquer the Promised Land.

Likewise, although Rev. John Ross (1842—1915) never carried out his ministry within Korea itself, it was upon the foundation
of his translation of the Bible into Korean that the Korean Church was built — a church established through the living Word
of God speaking in the Korean tongue.

However, even to this day, John Ross’s tombstone remains neglected in a public cemetery, and until now, all of his direct
descendants have never had the opportunity to visit Korea together.

By the providence of God, this began to change in April 2025, when under the joint leadership of the Busan South Presbytery
of the Presbyterian Church of Korea (Moderator: Rev. Oh Ryong Kim) and the Lothian and Borders Presbytery of the Church
of Scotland (Moderator: Rev. Lorna Souter), a rededication and induction service was held at Newton Presbyterian Church
John Ross Memorial (founded in 1747), established in celebration of the 70th anniversary of Dongrae Central Presbyterian
Church.

During this service, Rev. Dr. JunSoo Park was inducted as Minister, and Ms. Margaret Ross, a direct descendant of John Ross,
received the First John Ross Memorial Award.

At that same time, together with the descendants of John Ross, a plan was initiated to relocate his tombstone to the grounds
of Newton Presbyterian Church John Ross Memorial in Edinburgh.

Furthermore, at this Autumn Presbytery, commemorating the 110th anniversary of John Ross’s passing, nearly all of his
eleven direct descendants scattered across Scotland, England, and Australia — Margaret Ross, Marion Dunkin, Rosemary
Ross Stevenson, Andrew Stevenson, Heather Stevenson, Allan Grimson, Natasha Grimson, Ross Grimson, John Ross, John
Ross Jr., Alexander Ross, and Helen Ross — were invited, along with Professor Michael Northcott, a world-renowned
theologian from the University of Edinburgh, where Ross once studied theology; Rev. Dr. Aaron Janklow, Senior Pastor of
Madison Avenue Presbyterian Church in New York, representing the Presbyterian Church (U.S.A.); and Rev. Dr. JunSoo
Park, Minister of Newton Presbyterian Church John Ross Memorial in Edinburgh.

The First John Ross Forum, published in this volume, includes ten lectures and sermons — twenty pieces in total when both
Korean and English versions are included. These writings combine the living testimonies of Ross’s direct descendants with
the profound theological insights of the presenters, making this collection a precious record of faith and history.

Above all, it is a remarkable act of divine providence that John Ross’s fifth-generation descendants, Ross Grimson and
Alexander Ross, is baptized at the 91st General Assembly of the Busan South Presbytery, under the very denomination that
continues to carry forth the faith once kindled through Ross’s Korean Bible translation.

We express heartfelt gratitude to the many churches and partners who have contributed to this work —

the member congregations of the Presbytery: Galilee, Geoseong, Gupo, Dongrae Central, Mulgeum First, Sojeong, Suan,
Yangsan Central, and Aekwang Churches,

and the cooperating churches: Gwangjin, Gimhae, and Busanjin Churches, as well as Malkunsaem Hospital, Isabel Middle
and High School, and the Busan Naval Church.

Special thanks are also extended to Rev. Young-Dong Kang, Chair of the John Ross Memorial Committee, and Elder Hang-
Jae Kim, Chairman of the Koinonia Mission Association, for their tireless dedication and leadership.

Though this may seem to be an event of a small presbytery, it holds great significance. Just as Moses, by faith, led his people
to the Promised Land, and just as John Ross, by faith, translated the Bible for generations of Koreans he would never meet,
so we also pray that the Busan South Presbytery may become a beacon of hope for the nations.

October 10, 2025

Rev. Oh Ryong Kim

Moderator, Busan South Presbytery
The Presbyterian Church of Korea



B u = & =
o ! oA R |r
®0 __.= - q_qlu - ol Q =/ S —
KU — 4 < OF ™ mo -— S N of o —
ol I gr T O = T 5 = <F ol T ,
Al — = S wl < =l od 1o ol W
ol s = mo W<l <| o E = F ook nJ
T o = of ol of M o;mme_mm gl o . TH ol o
7”LIO|W_”_.E|._N_A._(._\ ._._Nlmm_._.._:._ < wl .__A.o._nn.unol_ 20 -
o 5 P KR MW,A_H | B q4 X ST U
Mom 1 RR I oo sl I R ey
Ul 22 o _ X s 2 HF 4 2 _ N dr s
o 53 &1 o = ©° i = ~ K1 © il ol . ar
X0 K H o 5 B W = o = o
= » Eo(m__n__v meaaeLu LMo T RN ol
- _ o 20 T N S o of ol N g o %o Y o 3r
%O_E%Jimgﬂm < g7 3 o g U0 o 20 &
ar 8 & ﬂ_,u_uH%E U € = ar Ko Lo S
A_AHJMLEEW o8 K o- = ©of s0 Ko = _
= 53 I o RO w2 O J T < Ko U 3 of RO
el i _ m g =Y or o= e A %0
s X © MWHHO_E% OO%MALE._ [SH=1y [ Eow_/_“_ ru
. od ol W <+ =7 ol ] o 2 £ 7 K ol P _u_._a mm |_A_m <
g O 2 0 . A w =g £ K S _m _.TmToM = ol
e m o T L oo =W oz o W 0 5 oF
s =g or % ™ m 5 %2 <9 m o sy % 0 = ol
_ » K & o Jd E 2 S Y W o X o op oM
or W o . T g k! g Lol . 5o o O = & O = U
TEL wE Yt siznz o% w2 “Fm
B, L g m.%n,Jﬂ%m# = F L ® DaT R
B A o= o m -§ & < ol m 1 % TR = 3
of o M . ERELCONN - i 10! o fu & 4 oY
o3 an Mn_.;lumcwmo_em.mm 5 B x_.ia. cilkey u
1 = U = . = — == E
Jo o o — T ofll o < 1
L. W oK Pl o KL 8 O W o & mwﬂ E < I+ ™ Luo —
A=) m._/|ﬂo)mMA _A_lmmn_u_m_mW o Mo: & Kl
SR 2R TR Tw 22%% He ma =5 0 £2  wr
= ™ ol w_yx._ué_mwm_ — g Emm% LN H ~ooor SR
w %l zE_Eﬂ7ATx_. SRR O K 23 K =
o< o S S DX Iy -5 2 =l o 8 =
<I = = S oo B 5 5 - ' 5T N o M #0 B0 K
_._._._ _Iu_ N A_ AR A_ = m = < hd = 8 Ia
FTRLCA . .0 S s ogg o @ A T & gy N0 ot M
N_Atﬂ_pl_:ﬂununf;lmmﬁ%u o = O KT R
- [0] —_— _— = —_
= _AtEw__/_/@ _Atm\m%_.__ué. < Tz & KO M__w7
T WS 34 s B “ Ho oo, WS H 5 o 2o
uw K oF _._._x._lii S = § ey @B W = OoF or
= WH e ® o Fal X = o i =
fu = 2 0 K=z U= wiémo_eaA = 3 A = ® T
S kK B o = £ 2 H o = i o o
ol = B o = K o_::o_.rsﬁﬂﬂaD M 0 o o — B
i =] ]| 104 _IH_ 14 = O =, o o0 —_ ._OL | [e}] rel} o) ._On_
= T .ol 1! =0 T g ol p ® < Tl ol 4
ol T H o R o ]rS o o g W of < roli
80 T oE o OB S DT I I Homo A
L_._Imglrﬂo._”__._._m.._lw._ mol_,_l__lu_u_._”__._._._ ~1 4o Moﬂo_/ M
ol = % ro o] un 5 F ﬂoc A g W~ s 3 F L olJ
LD EpREdE e TRy Wy wE EaM F K
dz W H&m%%i o o 0L FRM . w0
& T o Kl = 8 & Ll Mo d =
o VX i = B3
= R O M o 90 m._ o MW W
o & T ol

=5

2025 108 10¥

FCF

—

.
o

7|

=

=

Tk
= MZACl ATt0| &7

2

At

=
e



o (G i 1oL TSRS 2
B O] e 3
1.1 John Ross and the Global Influence of K-Culture ..........cocoeiiiiiiiiiiieiee et 5
1.2. & B2 KX MZIT]L BBttt 8
2.1. The Idolatry Of “INNEL ZET0 ... .eeiuietieeiieeie ettt ettt h e st e et e ettt e bt e bt e sbeesbeesateente e beesbeesseesnneeas 10
2.2 BFAT BNt Zero) 2 R AFESHH ..ot 13
3.1. Who then is this that even wind and sea 0bey him?...........ccocviiiiiiiiiinierie ettt e e e e e e sreeseaesene e 17
3.2. 27b FT0| 710 HEZEIE HICEE B BHE 717 ettt 20
4.1. The Enduring Word of God & the Steadfast Work of the Apostle Paul, John Knox & John Ross ................ 23
42, SILILO| HEIQl= QT AL HEFZ & SA & A0 08 AP e, 26
5.1, LoVE YOUT NEIZNDOT ..ottt ettt ettt e s bt e st e et e et e bt e bt e sstesaeeenteenteenseesseesnsenas 30
5.2, OIRAFR st 34
6.1. From Scotland to Korea; The Grace at the GateS.........cc.vveeevveiiiiiiiiieiiieeeeeeeeee e eeereee e e eeaaeesesaeeeeens 39
6.2. 2AEUWEOM ShITK| — 2 FOA BHE 28| e 41
7.1. An Augustinian Theological Reflection on King Sejong and John Ross: The Invention and Popularization of
HANGEUL ...ttt ettt e et e st et e et e bt e s et e e st e eat e e bt e beeeseeenteenbeenbe e bt eaneesnteenteenteentean 44
72. MEUEN & =220 of2 TH 3 UiSSH0| CHeE H{ALE MehE F& 49
8.1. How Did Scottish Presbyterianism Shape Global ChriStianity? ..........cccceeeveeeviecrieriierieiienreereesreeseeseeseneens 58
82. 2AEUE FEUE O{EA MA 7510 SEE OIBE7F o 62
9.1. The Church That Rises Again, The God Who ReStOres.........c.coiriiiiiriiiininiiiinicececeeeeeeee e 76
9.2. THAl LO{ME 13|, B[S SEAE SHLEE e 79
10.1 From Ross’s Seed to Today’s Harvest and Tomorrow’s Calling ...........c.cccvevvieviienieiieiiicieenieesieeseesineseneens 83
102 2A20] NAOA 52| COQt LHYO| B ERMOE e 86



1.1. John Ross and the Global Influence of K-Culture

Michael Northcott

I was travelling in France this summer, and I found in French cities that I visited bookshops which specialised exclusively in
graphic novels, cartoon books, and related cultural objects and texts.

Many of these books are French translations of Korean cartoon and filmic artefacts, or French originated texts that show
strong influence of Korean cartoon, movie and pop music graphics and storylines. Bookshops in all French cities are devoting
large areas of shelf and window space, for children and adults, to contemporary Korean culture translated into French! Why
is this? It is surely a phenomenon that needs some explanation.

What I saw in France this summer was not a complete surprise to me as my own granddaughter, who is just 9, is a huge fan
of Korean filmic and cartoon characters. And the teenage daughter of a close friend of mine, and one of my PhD students,
are also (unhealthily) addicted to Korean TV!

This is just anecdotal. But I have checked more scientifically and my experience is confirmed by major media channels
including Youtube and Netflix. Audience data from these channels evidences a major rise of interest in Korean culture in
Christian, and formerly Christian, countries such as the UK, the US and France in the last twenty years. The question I want
to address in this short article is why? And I want to suggest that has got a lot to do with John Ross - the man who first
translated the life of Jesus in the Gospel of Luke, and then the other gospels, into Korean characters.

I am Professor Emeritus of Theology and Ethics at the University of Edinburgh where I taught courses in the scientific study
of religion. The favoured Western scientific theory of religions is that they are all similar in their social origins and effects.
But this is highly questionable. Korea is the most Christian country in the whole huge area of Asia and its conversion to
Christianity came about through the translation work of the Scots missionary John Ross. He devoted most of his life to
translating the gospels of Jesus Christ, and the rest of the New Testament, and later the Old Testament into Korean language.
In doing so he utilised 100 of the most widely used Chinese characters and he even introduced innovations in Korean language
- especially spaces between characters - which have shaped how Korean is written to this day.

John Ross’ mission board in Scotland felt he devoted too much effort to translation and not enough to evangelism. But his
efforts in cultural translation were more powerful than the efforts of direct evangelism by missionaries in other parts of Asia.
This reflects a deep difference between

Christianity and other religious traditions. For example, in Islam it is not permitted to use translations of the message of the
Prophet in Islamic worship and preaching. So believers must rely on the interpretations of Arabic of the Imam in their mosque.
By contrast Christians are taught the life and message of Jesus Christ in their own culture and language. They are therefore
able to receive the gospel into their hearts and minds. And it is this cultural incarnation of the gospel which John Ross so
successfully pursued in Korea.

If we look at the influence of Korean culture in the world today we can see that it is also a vehicle for the transmission of
Christian values. I asked myself the question why Korean cultural memes have become globally popular in post-Christian
countries. When I looked into this matter I realise that it is because the characters, story lines and themes depicted in many
Korean-language cartoons, movies and songs express Christian values. They are against bullying, domination, judgmentalism
and violence, and they are for compassion, kindness, love, and sticking up for the underdog. And they fight evil out in the
open; calling out, identifying and exorcising dark demonic forces which negatively influence individuals, families and society
at large.

It must be admitted that there is much that is lost in translation in the dissemination of the cultural imprint of the message of
Jesus in the global reach of Korean culture. But if we contrast the values expressed in Korean cultural influence with the
values of modern day Hollywood, and the culture industries spawned by the post-Christian West, it is clear that Korean
cultural influence shows more of the marks of the gospel of Jesus Christ. Hollywood is much more prone to display anti-
Christian cultural values with its glorification of sex and violence, domination, trickery, thievery, betrayal and conspiracy.
Rare are the Hollywood movies where the underdog wins out; where the rich and powerful are put down; where the weak
triumph over the strong; where true love wins over fear and cruelty. But such story lines are standard fare in Korean cartoons,
graphic novels and movies, precisely because of the deep and lasting influence of the Christian gospel, as translated by John
Ross, on Korean peoples and their culture.

The most frequent way in which K-culture follows and repeats the ministry of Jesus as described in the Gospels which John
Ross first translated into Chinese characters is in stories about demon hunters and demon deliverance. The gospels repeatedly
tell how when Jesus encountered individuals who were under the influence of or possessed by evil influences, Jesus identified
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them as demons, and frequently the demons speak to Jesus through the mouth of the possessed individual since they recognise
his power over them.

There are two well known examples of demon hunting and demonic deliverance in K-culture in two recent movies.

The first involves the character ‘Rumi’ who features in the 2025 animated Kpop: Demon Hunters (2025). Rumi (voiced by
Arden Cho) is the charismatic protagonist of Sony Pictures Animation's 2025 Netflix original Demon Hunters, directed by
Maggie Kang and Chris Appelhans. As the lead vocalist and leader of the fictional K-pop girl group HUNTR/X (pronounced
"Huntrix"), Rumi balances a pop star career with a hidden life as a supernatural warrior. The film blends urban fantasy, action,
and musical elements, drawing stylistic influences from K-pop music videos, anime, and Korean dramas, with a soundtrack
featuring original songs that double as plot devices—music literally serves as a weapon against demonic forces.

Rumi is a young woman with long purple hair in a signature braid, heterochromatic eyes (one brown, one amber), pale skin,
and a slim build. She wields a saingeom (a traditional Korean sword) in battle, and her appearance evolves to reflect her inner
growth—her demonic markings shift from pink to silver by the film's end. Born a cambion (half-human, half-demon hybrid),
Rumi is the daughter of Mi-yeong Ryu, a legendary K-pop idol and demon hunter from the previous generation's group, the
Sunlight Sisters, and an unnamed demon father. Mi-yeong tragically died during a mission shortly after Rumi's birth, leaving
her to be raised by Celine (voiced by Yunjin Kim), a fellow Sunlight Sister and ex-band manager who doubles as a demon-
hunting mentor.

Celine instilled in Rumi a deep sense of duty: to maintain the magical Honmoon barrier (forged by generations of singing
demon hunters to seal out evil) and ultimately create the Golden Honmoon, a permanent seal that would eradicate demons
from the human world—and, crucially, erase Rumi's visible demonic heritage.

Rumi's powers stem from her dual nature. She possesses enhanced strength, agility, and the ability to sense demonic presences,
but her singing voice is her most potent tool—it generates protective barriers and exorcises possessions. However, her demon
side causes internal conflict: it weakens her voice over time and manifests as shame-inducing markings she conceals with
makeup and clothing. This heritage nearly destroys her relationships when revealed, forcing her to confront self- loathing and
the fear of rejection from her bandmates, Mira (May Hong) and Zoey (Ji-young Yoo), as well as her adoring fans.

The film's lore ties into Korean folklore, with demons like the antagonist Gwi-Ma (voiced by Lee Byung-hun) scheming to
breach the Honmoon via human souls corrupted through envy and fame. Rumi's arc mirrors broader themes of legacy, as
HUNTR/X continues the Sunlight Sisters' fight against rivals like the demonic boy band Saja Boys (led by the sympathetic
fallen human Jinu, voiced by Ahn Hyo-seop). Rumi embodies ambition, kindness, and unyielding responsibility.

Outwardly confident and friendly, she's the glue holding HUNTR/X together—rallying her bandmates during sold-out
stadium shows and chaotic demon hunts alike. Her hardworking nature drives her to protect Seoul's vulnerable civilians and
fans from possessions, often sneaking away from press junkets or award shows to perform impromptu exorcisms.

In the movie storyline, Rumi leads HUNTR/X against Gwi-Ma's plot to infiltrate the human world via the Saja Boys, who
siphon fan energy to weaken the Honmoon. Key moments include a mid- flight demon ambush on their private jet (set to the
song "How It's Done") and a climactic Idol Awards showdown with "Takedown," a track co-written to expose the boys' true
nature. Rumi's romance subplot with Jinu adds nuance—he empathizes with her hybrid identity, having been a human cursed
into demonhood 400 years ago for a deal gone wrong. Their bond explores redemption, as Jinu helps her embrace her full
self rather than suppress it.

While rooted in Korean mythology and urban fantasy, Rumi's journey resonates with Christian themes of grace and
redemption. Her demon markings symbolize original sin or inherited shame, much like the biblical "mark of Cain" or the
human fall from grace. Rumi risks her career (and life) to redeem "fallen souls" like possessed fans or conflicted demons,
paralleling Christ's sacrificial love and exorcisms in the Gospels. Her arc culminates in vulnerability—revealing her markings
onstage during a concert-turned-battle, where acceptance from Mira, Zoey, and Jinu mirrors the Christian call to "confess
your sins to one another" (James 5:16) for healing. By film's end, sealing the Golden Honmoon doesn't erase her demon side
but transforms it (silver markings), affirming redemption as integration and forgiveness, not erasure. This faith-like drive
fuels her heroism: she hunts not out of vengeance, but to restore spiritual balance, offering demons (and herself) a path to
wholeness. The film's spiritual undertones use music as a "holy" force against chaos, and Rumi represents a messianic figure
rallying the "flock" (fans) against darkness.

A second example of Christian motifs in K-culture is the 2015 movie Geomeun Sajedeul (Dark Priests) which stars a young
Catholic seminarian, often referred to as Uijin or “young father’. As a seminarian at Seoul’s Catholic University, Uijin (Choi
Joon-ho) attempts to help a young girl - Lee Young-Shin who is the victim of a failed exorcism which leaves her comatose
and wracked by seizures. She then becomes the victim of a car accident that hospitalizes her—a hit-and-run by rogue priests
from a Rosicrucian sect—and this unleashes an ancient, nameless demon that views humans as "apes" unworthy of existence,
having slain two clergy members before possessing Young-Shin.
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Uijin sets out to deliver Young-Shin from this dual victimhood by means of spiritual "powers" which derive from his growing
faith and ritual tools: Latin incantations, holy water, crucifixes that burn demonic flesh, and a sacrificial piglet to contain the
demon. This mirrors the Gospel story of Jesus and the Geresene demoniac in which he casts out the demons - who declare
themselves to be ‘legion’ or many - into a flock of pigs who then run over a cliff and drown (Luke 8. 26-39)

In the movie The Priests Uijin also wields a ceremonial bell for purification and coordinates with a traditional Korean shaman
(Jeong Ha-dam) whose mudang ritual—featuring a cow's head strapped to her back and salt barriers—runs parallel to the
Christian rite, purifying the space through ancestral chants.

Uijin embodies youthful rebellion tempered by redemptive resolve. Initially skeptical—doubting demons as "superstition"
amid his own backstory of familial loss and seminary doubts—he's brash and impulsive, clashing with the unorthodox Father
Kim who first attempted to exorcise the girl.

But as the movie unfolds, Uijin aids Father Kim in defying church orders for a final, high-stakes exorcism in an isolated attic-
turned-ritual chamber. Key sequences include gathering relics (a pig from the church farm, evading superiors), a tense
shamanistic prelude with clashing bells and drums, and the climactic rite where the demon manifests—Ilevitating Young-shin,
spewing bile, and taunting their faith. Uijin flees midway in terror but returns, reciting Isaiah 49:4 ("my reward is in the
Lord's hand") to bind the spirit into the piglet. Pursued by police (alerted by traumatized parents mistaking the ritual for
assault), he races through Seoul's underbelly to drown the vessel in a river, succeeding just as Young-shin revives.

The Priests weaves Catholic exorcism— Vatican rituals of confession, relics, and sacraments—with Korean shamanism
(Mudanggut), reflecting Korea's religious pluralism where over 20% practice folk beliefs alongside Christianity. Uijin's
Christian instruments (crucifixes as weapons, prayer as armor) parallel the shaman's talismans and dances, creating a dual
ritual that amplifies efficacy: salt circles for warding evil (shamanic) merge with holy oil (Christian), and the pig sacrifice
nods to both biblical demons (Gadarene swine) and shamanic vessel-transfer.

Both movies point to the syncretism between Christianity and Korean culture, including shamanism, which John Ross also
achieved in his pioneering translation of the New Testament into the core 100 Chinese characters which to this day still
constitute the Chinese characters - full of symbology - which are central to Korean language and culture to this day.

What is so intriguing is how the syncretic merger of the Christian Gospel with the culture of Korea in the translations of John
Ross finds new hybrid forms in K-culture. And just as the gospel was imported into Korea by John Ross, now this new and
powerful hybrid of K-culture and Christian influences has become strong cultural exports from Korea to the rest of the world
via Amazon, Netflix and other media outlets. The struggle in these two movies between good and evil, and between
indigenous and ancestral practices and faith in the God of gods, long predates even

Christianity, as St Augustine recognised in the fifth century. In K-culture we see how the modern hybrid of Christianity and
Korean shamanism has enduring power and appeal to young Koreans today and to young people in the formerly Christian
world who also experience the struggle of good and evil in an increasingly technologically dominated era. This K-culture
hybrid grows all the more relevant as young people come under often malign influences via social media apps such as Tik-
Tok, Instagram, Facebook, WeChat and Whatsapp. Is there redemption in a world dominated by technologies that are so
powerfully attuned to access and form mass consciousness, including the dark motivating forces of fear, greed, hate and
jealousy? The answer of these K-culture movies is at root the same as in the Christian gospels - yes there is (!) provided
Christians put their faith and trust in the power of God to overcome evil with good - as archetypally revealed in the gospel
stories of Jesus who as the anointed one come from God still shines light in the darkness which the darkness shall not
overcome.
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2.1. The Idolatry of ‘Net Zero’

Michael Northcott

Introduction

Many countries, including South Korea, have pledged to reach 'net zero' carbon emissions by 2050. This means balancing
the amount of carbon dioxide (CO2) released into the atmosphere from industrial and agricultural activities with equal
amounts removed. The push for net zero is part of a global effort to shift away from using coal, oil, and natural gas

—often called fossil fuels though oil and gas are not fossil fuels since they are continuously produced by the Earth’s mantle
—toward ‘renewable’ energy sources like solar and wind. But energy from the divinely created Earth has powered huge
improvements in living standards, health, and life expectancy in Asia since World War II. Labelling CO2 as a harmful
pollutant is misleading and the policies driving net zero and the energy transition are causing more harm than good. The goal
of ‘zero carbon’ is an idol; a false god and like all such idols it demands human sacrifices. As energy goes up in price, and
becomes more scarce, under the net zero programs, living standards and human health decline, and small family businesses
are forced to close. Ultimately net zero represents an attack by the State and by international agencies on the sovereignty of
families and communities to own private property and exercise the biblical mandate of having responsible stewardship over
nature and wealth. Pursued to its end goal, this kind of false environmentalism will deliver up the societies that pursue it to a
new form of green communism where the State agencies and corporations control all the essentials of life and individual
freedom and soul sovereignty disappears. It is therefore urgent for Christian churches to awaken to the dangers of this policy
and the fakery of the science behind it and acknowledge, as the Christian philosopher Jacques Ella did in the 1960s that this
kind of environmentalism leads to the dethronement of Jesus Christ as Lord and the subversion of Christian truth and worship.

The Role of Fossil Fuels in South Korea’s Progress

Since 1945, energy from coal, oil, and natural gas has transformed South Korea from a war-torn nation into a global economic
powerhouse. These energy sources have powered industries, homes, and transportation, lifting millions out of poverty and
increasing life expectancy. For example, access to electricity and modern fuels has reduced reliance on burning wood or other
biomass for cooking, which produces harmful smoke. This shift has improved indoor air quality and public health, as smoke
from biomass is a major cause of lung disease in many parts of Asia.

While older coal plants and poorly maintained vehicles pollute the air with harmful particles, modern pollution controls have
reduced these risks.

CO2, which makes up only 0.04% of the atmosphere, is not a pollutant but a natural gas essential for plant growth and life
on Earth. Only 4% of global CO2 emissions in the atmosphere annually come from human activities. Over 90% comes from
volcanic vents, most of which are under the sea and which scientists still have no accurate means of tracking. There is
therefore no possible linkage between the small percentage of humanly produced C02 and the modest increase in temperatures
that the Earth has experienced since the exceptionally cold decade of the 1870s.

Don’t get me wrong. South Korea and other Asian and European countries do have environmental problems. But carbon
dioxide is a plant fertiliser. And it is definitely NOT an environmental pollutant governments, companies or individuals should
devote huge efforts trying to eradicate.

The main genuine and not fake environmental issues in South Korea today are particulate air pollution from vehicle emissions
and factory chimneys; plastic waste; reduced biodiversity of soils, forests, rivers and oceans; and poor water catchment
management. But instead of attending to these genune environmental problems, the government of South Korea is devoting
most of its environmental policy efforts to the so called ‘net zero’ carbon policy which it inscribed into law in 2021.

Climate Science and Computer Models

The push for net zero is driven by recent approaches to climate science which since the 1980s have become excessively
reliant on computer models called General Circulation Models (GCMs) while neglecting real world observations. These
models, run by organizations such as NASA and the UK Meteorological Office, predict future climate changes based on false
assumptions about the alleged role of atmospheric CO2 in determining Earth temperatures. GCMs assume CO2 is a powerful
greenhouse gas driving global warming; that human activities are the main source of rising CO2 levels; and that this warming
will lead to dangerous climate changes, like rising sea levels or extreme weather. Some scientists also warn of “tipping points”
that would trigger runaway warming, making Earth unliveable. These assumptions are all empirically unproven; they are
axioms which is to say they are non-verifiable beliefs of the scientists who create and run the computer models.

That the axioms on which GCMs are built are wrong is evident from the fact that ALL GCMs have proven highly unreliable
10



over time. They consistently significantly overestimate Earth temperature warming compared to real-world data. For example,
models predict temperature increases of 1.8 to 5.6°C by 2070, but observed warming since 1870 is less than 1°C.

There are also significant flaws in temperature data collection. Since the 1989, climate agencies at the UN, NASA and Europe
decided together to remove 5000 weather stations from the annual estimation of global temperatures The stations that were
excluded were mostly more remote ones and hence they were also in cooler, rural areas away from cities. This left just 1200
stations in the global temperature data set most of which are situated at lower latitudes and in warmer urban areas, like airports
and car parks, which are affected by the “heat island effect” (where concrete absorbs and retains heat). This skews the data
to show more warming than is actually occurring. Satellite data, which measure temperatures in the atmosphere, show cooling
trends in the troposphere and stratosphere over the last 40 years, contradicting claims of surface level warming.

Other evidence, like recent increases in Arctic ice, recovering coral reefs, and stable sea levels, suggests the Earth is not in a
climate crisis.

The Climate Change Narrative and Its Impacts

The idea of a “climate emergency” is promoted by a network of global organisations, including the United Nations, the World
Economic Forum, and activist groups like Extinction Rebellion. These groups, along with politicians and corporations, push
for strict regulations to reduce CO2 emissions, such as taxing carbon or limiting energy use. The agencies, corporations and
scientists all make money from the “climate industrial complex”. So they benefit financially from creating fear about climate
change. But fear or warmer temperatures is unwarranted since it is extremes of cold, not milder winters and sunnier summers,
that are the main temperature threat to human life, crop productivity and so on. In the last two thousand years it is the colder
periods - the ‘Dark Ages from

589-800 and the ‘Little Ice Age from 1590 - 1870” when famines, war and pestilence were common and caused increased
mortality. The warm periods were and are the times when humans have surplus food and are able to devote themselves to
positive collective activities such as the building of the great cathedrals of Europe in the Medieval Warm Period.

In South Korea, fear of slight increases in global temperatures, and efforts to conform to United Nations and globalist climate
agendas, ‘climate’ policies are driving up energy and food prices. Between 2020 and 2023, food costs rose by over 50%,
hitting low-income families the hardest.

Higher energy prices also make it tougher for young people to afford housing in cities like Seoul. While ‘climate’ policies
that restrict the availability of affordable energy, and increase food and other costs, have no discernible impact on observable
weather and climate, these policies are already having harmful impacts on Koreans, and the citizens of other nations such as
Britain where energy costs are now so high many are afraid to heat their homes in the winter, and many small businesses are
forced to lose.

How I Changed My Mind on Anthropogenic Climate Change Change

As a Professor at the University of Edinburgh I was a well known Christian theological advocate for climate action. I believed
what scientists were telling me which is that CO2 from human activities is driving dangerous global warming. In my books
A Moral Climate and A Political Theology of Climate Change, I argued that modern society’s overuse of resources was
unethical and that governments and individuals had a moral duty to reduce emissions. I called for changes in diet (less meat),
transportation (fewer cars), and building design (more energy-efficient homes) to combat ‘climate change’.

However, after studying climate science more deeply since 2020, I changed my mind. The real world observational data of
carbon emissions and temperature change do not support the claim that CO2 is the main cause of warming. Ice cores from
the Arctic and Antarctica are the most reliable sources of data of past temperatures, and atmospheric gas composition and ice
core data clearly and unequivocally show that in Earth’s climate history temperatures rise first and carbon dioxide follows
with a typical lag time of 10-100 years.

The real driver of climate, seasons and temperatures on Earth is not human beings or car engines but the sun. In ancient
Babylon, China, Egypt, Israel, Greece and Rome, astronomers observed strong correlations and patterns between the
movement of the Earth in relation to the sun, together with cycles of solar activity, including sun spots, and the Earth’s climate
and temperature. It was as recently as the 1960s that this well established astronomical theory of climate change was
abandoned, and the anthropogenic theory was pushed instead. The main agent of this dramatic shift to modern ‘climate
science’ was the Rockefeller foundation who funded 900 climate related agencies and NGOs around the globe.

The real question is why did they do this. Well the Rockefellers are an oil dynasty - the greatest the modern world has known.
By promoting artificial reasons for restricting the drilling and supply of oil and gas, the Rockefeller Foundation benefits from
rises in the price of oil owned by the Rockefellers.

But there is a second and equally important motivation. The Rockefellers, like other elite European and American oligarchs
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- such as the Wallenbergs of Sweden and the Royal Families of Britain and the Netherlands - believe that there are too many
people on Earth. They wish to restrict the ability of people to have children, to start businesses and to run farms, forests and
perform other productive activities to make their families self-reliant. The huge control system that governments and
corporations have created in the form of carbon cost accounting means that human and business uses of energy are
increasingly audited and controlled by governments. This of course will lead ultimately to a centrally planned economy where
governments control how much energy individuals and businesses use and this will be ‘carbon totalitarianism’.

What the climate cultists want is total control by government agencies and their partner technology companies over the ability
of people to reproduce; to grow food; to move around; and to create businesses. What the carbon cult is delivering is the
ultimate atheist ideology of the twentieth century - communism: government control over families, farms, and businesses all
in the name of ‘Saving the Earth’! And of course this is an atheist project par excellence. And any attempt to merge it with
Christianity is bound to fail as [ now realise.

Christian Care for Creation

To recap: CO?2 is not a toxin. It is mainly produced by vulcanism within the crust of the Earth. And it does not cause warmer
temperatures.

Devoting so much of the environmental program, and available funds, to trying to remove this non-toxin from the
environment is harmful because it makes energy scarce and harms the freedoms, opportunities, and wealth of Korean citizens,
farmers and business owners. It is also harmful because it distracts from the genuine environmental problems that South
Korea should be more focused on. These include toxic particulate pollution from vehicles, factory and power generation
chimneys, and waste incineration; pollution of rivers and the ocean from factory and residential waste, urban run off, and
plastic waste; and reductions in biodiversity in the forests, oceans, rivers and soils.

The Bible describes humans as beings uniquely made in the divine image, and called to manage the Earth to make life more
abundant and the Earth more productive of beauty and wealth. Throughout Christian history, Christians have taken the divine
mandate to make the Earth more beautiful and more productive very seriously. They have turned forests, marshland,
mountains and rivers into beautiful environments where healthy food is grown, and clean water is gathered for nearby towns
and cities. They have also turned quarried stone, and trees, into the magnificent architecture evident in so many medieval and
post-Reformation cities such as Salisbury, England, Siena, Italy, Prague, Czech Republic; into beautiful buildings such as
Hagia Sophia in Istanbul and Chartres Cathedral in Northern France; and into beautiful artefacts from illustrated sacred
manuscripts and icons to domestic and crafted objects that enable Christians to cook, live, reside and sleep in beautiful,
inspiring spaces.

The Korean environment would be dramatically beautified and transformed if the billions being wasted in government and
corporate efforts to reduce carbon dioxide emissions were spent instead on genuine care for the divine creation in Korea. This
would mean turning government programs from attempting to reduce an invisible gas to eradicating real toxins from air, food
and water. It would mean devoting efforts to improve the beauty and greening Korean towns and cities, and especially to
incorporate more green spaces, waterside walkways, trees and city farms.

This shift in policy would honour Korea’s unique status in Asia as the one majority Christian nation since it would put the
divine mandate to beautify and increase the productivity of creation, and ecosystems, at the heart of Korean environmental
policy. And it would at one and the same time resist the atheist and false idolatry of carbon dioxide promoted by globalist
organisations such as the United Nations and the governments and corporations of the former Western colonial powers.

This significant shift in Korean national environmental policy would ultimately transform the peninsula into a greener,
healthier, more species diverse nation in which the divine Creator is honoured in all the ways in which Koreans take up with
and use divinely created created minerals, plants, animals, water ways, lakes, forests and oceans. It would also enable Korea
as the one Asian Christian nation to lead the rest of Asia away from idolatry and towards divine truth in the way in which
Christians make wealth while at the same time beautifying the divine Creation.
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3.1. Who then is this that even wind and sea obey him?

Mark 4:35-41
Michael Northcott

Grace and peace to you from God, the source of all Light and Being, and Jesus Christ whom God raised up as King of Kings and Lord
of Lords.

I am from London, England and my country has experienced a number of invasions in its history.The longest running were invasions by
the the Vikings who were fearsome and highly effective boat builders, navigators and warriors and who harried England and Scotland
for hundreds of years from the eighth to the eleventh century AD.In 1015 so manyViking boats penetrated England’s rivers and harbours
that a Danish man, King Canut, also known as Cnut the Great, claimed sovereignty over most of England as well as of Denmark and
Norway. Danish rule in England ended in 1066 with yet another invasion, this time by thy French whose monks came to own two thirds
of the land of England and Scotland by the time of the English Reformation.

Though an invader, the Danish King Canut was nonetheless a wise and Christian ruler. But he was surrounded by a court of
sycophants who sought his favour by showering him with flattering comments about his gifts and powers, They even nature suggested
to him that nature herself would bend to his will so powerful had he become in the region of the North Sea.

One time Canut was staying at his English coastal palace at Bosham, West Sussex and he decided to try to put a stop to all the sycophants
and flatterers who surrounded him at court and praised his omnipotence. In order to show the limits of human authority, Canut decided
to teach a memorable lesson.

Canut ordered his throne to be carried down to the seashore as the tide was coming in. With his courtiers gathered around, he sat on his
throne facing the advancing waves. Raising his voice, he commanded the sea: "O tide,] command you to come no further! Do not
dare to wet my feet or my robes!" But the waves, obedient only to the laws of God and nature, continued to roll in,soaking the king's
feet and splashing his royal garments.As the water rose, Canute stood up, turned to his astonished nobles, and declared, "Let all men
know how empty and worthless is the power of kings, for there is none worthy of the name but He whom heaven, earth, and sea
obey by eternal laws." From that moment, Canute refused to wear his crown, placing it instead upon a crucifix in his palace chapel,as
a symbol of submission to the true King of kings and Lord of Lords.

This story reminds us of humanity's tendency toward arrogance and hubris. Humans are prone to flatter themselves with illusions of control
over forces which they do not understand and have no control over.
Canute's command to the waves was not born of delusion but of wisdom—to show that only God holds ultimate power over creation.

The Gospel for today is from Luke, and it tells of the divine teacher Jesus who commands the wind and waves with a very different
outcome to King Canute.

Now it came to pass on a certain day, that he went into a ship with his disciples: and he said unto them, Let us go over
unto the other side of the lake. And they launched forth. But as they sailed he fell asleep: and there came down a storm
of wind on the lake; and they were filled with water, and were in jeopardy. And they came to him, and awoke him, saying,
Master, master, we perish. Then he arose, and rebuked the wind and the raging of the water: and they ceased, and there
was a calm. And he said unto them, Where is your faith? And they being afraid wondered, saying one to another, What
manner of man is this! for he commands even the winds and water, and they obey him.

The wise King Canute commanded the waves before his courtiers to prove his powerlessness over the forces of nature, and even over
the fates that within a generation ended the rule of the Danes over England. But Jesus spoke, and immediately the storm was stilled, the
wind died down, the waves were calmed and the boat saved from peril.

The disciples, fishermen familiar with the unpredictable fury of the Sea of Galilee,were filled with awe.They saw in this event that Jesus
could summon conscious powers to shape and move the natural world around him.

Often described as a miracle, this event raises the question of what Jesus really taught about the nature of reality and God
consciousness. What is a miracle? The word indicates that the law of the cosmos - the work cosmos in Greek means law - is broken by
a particular event. But we do know that storms come and go on the surface of the Earth.We also know that Jesus was the most God-
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connected, God-conscious, human who ever lived. And we are told that the demons recognised him, as also did worldly rulers who,as
until today,are often energised by demonic influence and who will use lies, bribery and theft to obtain and maintain their false claims to
sovereignty over souls and nations. IS it a miracle that creation bends to the mind of one who is so close as to be able to channel to his
disciples the love and healing power of his heavenly father?

The first spiritual principle of the sages of ancient Egypt, Greece and China is that reality is first and foremost mental - that the world
we experience is shaped by our minds and thoughts. Star Wars represents  this principle when ObiWon Konobi teachings Luke
Skywalker not to obey his senses but a deeper consciousness and follow the force to defeat the dark star. IF Jesus was the most mentally
advanced being who ever walked on Earth, then we would expect that material reality would bend to his thoughts.

I'am 70 years old but I am still a student of the wise men of old and I am continually learning, and disciplining myself to experience
what the sages have always taught; which is that our thoughts and words shape our reality. I recently took a 3 plane trip from England to
Indonesia and in advance of the trip I put out into the larger field of consciousness my desire or need for space on each leg of the
journey. I always travel economy and space can be cramped. But on every leg of that journey I had empty seats next to me. Is that a miracle?
No.But it did show to me the age old cosmic and spiritual truth that we also see in this story of the stilling of the storm.

Material reality is malleable - it responds to our thoughts and our words. And this gives us a responsibility as sovereign souls to
entertain conscious thoughts and speak words that positively and not negatively influence reality,and people around us.

In recent decades a scientific and political narrative has emerged that storms on earth are getting stronger,and there are more floods
and droughts and temperature extremes because of human activities. The modern and very recent theory of ’climate change’ is that
human industrial and agricultural emissions of gases into the atmosphere are having a huge impact on the Earth’s climate by trapping
more of the heat of the sun in the Earth’s atmospheric envelope.

For 20 years as a university professor I believed this idea. But I have recently discovered that it is not supported by observational data,
nor historical climates. This novel theory is only supported by computer models in which the software code assumes, without any proof,
that carbon dioxide and methane from human activities will drive catastrophic changes to the Earth’s climate if humans don’t give up
milking and eating cows, driving petrol cars,and making electric power with oil gas and coal.

For tens of thousands of years humans held to an astronomical theory of climate change.The sun, moon and stars, and the position of the
Earth in relation to them, determine the times of day and night; the seasons of heat and cold;the strength of storms and the length and heat
of summer days. Just fifty years ago scientists came up with a new theory that modern humans and not the sun are the main influence on
the climate. In this new materialist cosmology, it is not humanity’s thoughts and words but their agricultural and industrial activities which
are influencing the climate.

Itis true that the Earth is slightly warmer now than it was in 1870. But 1870 was the coldest year in the last 2000 according to ice core
records in Greenland and Antarctica. Humans and other animals always thrive in warmer temperatures as these lead to more leaf area,
and more productivity of plants and soils. But we are being told by academics, by journalists, by political leaders,and by the United
Nations, that only if we stop using modern sources of energy, that have brought such great benefit and long life to billions of people,
will we avoid ‘climate catastrophe’!

Throughout history, climate has fluctuated dramatically,long before factories or fossil fuels. Jesus was born during the Roman Warm
Period. But the Earth entered a dark age and cooling after a huge volcanic eruption - Krakatoa in Indonesia - in 586 AD. Much of humanity
perished in this period as crops failed and famines became prevalent. But three hundred years later the Earth entered the Medieval
Warm Period (roughly 800-1200 AD), when temperatures in some regions allowed the Danes (they get around the Danes!) to settle
Greenland, and vineyards to flourish in England. This was then followed by a‘Little Ice Age’ from the seventeenth century and we are
only now getting back to the warmer temperatures that existed in the time of Jesus, and in the European Middle Ages.

In the time of Jesus the Romans, the Greeks, and the Chinese, all knew that the sun was the source of all life on earth. Ancient Greek
astronomers worked out that spots on the face of the sun caused more clouds to form on earth,and made more rain. The Romans even
had a cult of the sun, known as Sol Invictus—the Unconquered Sun - in which they worshipped the sun as a god.

Rather than directly attempt to condemn sun worship as pagan, the early Christians wisely merged the cult of the sun with their
veneration of Jesus. Hence they mapped the life of Jesus onto the seasons, and the movement of the sun in the sky.Jesus is said to have
been bom on December 25, which is the date of the sun's "rebirth" after the winter solstice, in the Northern hemisphere.And the
dating of Easter - the Resurrection of Jesus - is identified with the rising moon which signals the Equinox in the Northern hemisphere,
and the beginning of spring when crops can be sown.

In our Gospel today Jesus is revealed as a man who had come from heaven to Earth and who more than any other human who ever
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lived could influence the world around him by his thoughts and words.

Modern atheist science by contrast tells us that human influence on the Earth is malign. and that our industrial and agricultural activities
are alienating us from the natural forces - the sun, the oceans, the clouds, the soils - that give us life.

King Canut was wiser than modern climate scientists. Humans are not in charge of planet Earth or the natural forces which surround
us.The sun right now is in a very active phase - the middle of the current 11 year solar maximum - and we are seeing increased
earthquakes, volcanos, storms and floods on the Earth.This has nothing to do with the modern myth of “climate change’ which is really
about imposing a new kind of technocratic rule over us and has nothing to do with ‘saving the earth’

But the story of Jesus stilling the storm does have a climatological message for us. If we daily put out thoughts and words that express
care, humility and love toward the great forces of the cosmos that surround us then we are more likely to be able to weather whatever
storms we may encounter - from the Earth or from those around us.

Jesus reminds us elsewhere in the gospel of Luke that the reign of heaven is not ‘here or there’ but it is within each one of us.We are
sovereign souls in a material world. Matter is only one emanation of the divine light that vibrates in so many levels and dimensions, most
of which we cannot see with our eyes.These higher dimensions responded to Jesus when he uttered the words that stilled the storm. But
Jesus also taught us to be like him and that if we follow his teachings, we can do the things he did and even greater things. Have faith,
and act in faith as if your belief is already true, and you will move mountains! And you may even still storms.

19



07t =& 4:35-41

3.2. A7} +70[7|0f HEtnt HiCHE =F5t=7)?
0|2 AR

o
e

oA &k

Kt

10664

[

—

StEA, A0 AAONE 22

HR 2L

o

A 72HAM €e7IMM Tl &,
OF

=

=
LICH Z22fLt HOotE Fzo K|

=
—

OlAf o124 X2

S
=

oot 40| ol
A

o

—

=1

{O17EX] T

o
T

=3

G, M| Ltet

(¢}
[

PEDOE, =

=
a

i

O|ASLICE. sMIZI0IA 114710 2H

101540 =

ol F7b g4l O J2|AE2REH
=

£[0f, ZIWE WA Ofo & LICH

330 =M UAASLICH

u]
HA

4

LI d2[ 2222 RS

SR 2t

A

OOt
[P =]
|

A

359}
S|
=

7tEX| Y HESL L
=
=

A §

o
—

72 ®717 o1, EHRE Itk

t
t=0l, O] O|& LtOp7hA| Zeh L FHO|Lt 25

im

L

—

He

«al
=

o

]

b

-

=

M7t Ot

$O|
AN

—

=

a

-
o

=0/0],
T

“Al.
a% of

SLCh

py
o2

<a

= EMeX|

o =
142 28

o
]

OfLh &A wBtof x|

O|AZ L.

Ko
|

= 7t

=R

ol

HME ZHXHEE Ard

od

Lo

Bi7} LHop7ts

40|20 B2t =20 FZ X Z0 O|=X S LI

H & LI

20



oA

=
=

MRt

Ofl =71l A

K& LIE

b

b

H 2

B 21t

CtEdl O Ltot7h Q& LIt
2oLt

“F0], 0, 227 5H HASHCH”

Eo
= =
Ofl =71l A
HNAE
“O| 20| +70|7[of Bt

mlil

MRt

3+

o Oof Ardg <7|H0l2f FELICE Lt of

olAlg & e Ad olgaUct 18

fol

29

toflAf @H[2t A LH7t B3

—

o
-

o| QL

s

=
=

|

72to o
ET ™

A& olet

3
X

x>
— O
7tz

¥

e

19| 20| uHo2tD 2RSS
C A

el XAE—o
7HO[HAHAA «=0f 20|=

A

i

40| AtMZ HORZLICE X2 AE=UAOLZ Al H HIHZ

EK

R

rSkel

N 9Al €& HO| E[XIT of

OFOAM A FX2[7h HIOf A

|

[

2o

Gx Fz|7}

[

HE7| MZ0|z. J8H =8A: 2
=

—

=

0|0 7|4 &nta? OfLX|T, 224

SLC R4S

KIr
BN

o

ol

, A2 X|Fe] fIK[ 7}

A EIASUHC 23|12 H

oF
=

2

HYOIA| RelChe AR S

A

Ao = Z0Opel, ag|aQl

3

o 0|2

=

N4
o

EfQ(Sol Invictusy 22 SHISE7| K|

ol
&

x

710f S0 AZEASUCE DM 128 259, EfYO[ CHA

=
T

g|

VS
=

1ot A

o
=5

Fo

(0]
o

XN EA o2 YOHE E

ol

bl

i

oA MM w20 Z8sHA AL =2 MA

=
=

2o A ofl==HA Bt

LI} 2Lt

bt
=

o
=

§

u}
[

KD Qct

=

=

H

o
[¢)

S0 X|7Hof

| &
21

to

7
o

—

o o
—_

.
o
=



LTt EfRFC

I

X Xl

Lo R|Tet SFE A|Hfs

0|7
| Iy .y

S

2l
AN

2ot o A=

=20l ofLzr Efel F7[0f

oIk

A,

nj

i}

A ot ofop7lE RE|MAE HAXE FUCL f27h 0

FXF
O

X
o

=1 =2
[SN=]

2 OsHN S

[m]

g

+ AL ZrEX NSO

St
=2

ol
Hr

FMAIR. T8

o

-

0f

ZPRHAI2. 0|0

22



4.1. The Enduring Word of God & the Steadfast Work of
the Apostle Paul, John Knox & John Ross

Aaron Janklow

Introduction

The Word of God is a powerful force that reveals God's activity in the world and has the ability to transform lives.
Far more than the best-selling book of all time, the Bible documents and depicts God’s work in creation, saving
grace across generations, guidance of His people, and the Good News of Jesus Christ as Lord and Savior and the
formation of the church. Throughout the entirety of the Bible, the love and grace of God is displayed in ways that
shape lives by strengthening the brokenhearted, giving hope to the hopeless, and offering wisdom and perspective
to help individuals and communities navigate the world.

The Bible’s impact extends beyond the Christian faith communities that read it as a source of grace and abundant
life. Even to those outside the church, particular teachings, such as the Ten Commandments, the Beatitudes, and
many of Jesus' parables, such as the Parable of Good Samaritan or Prodigal Son, are a part of our cultural
consciousness because of how they resonate with humanity’s deep seated values and aspirations. The Bible has
shaped individuals, societies, and civilizations, and its influence cannot be underestimated. Reading the Bible has
the power to shape minds and hearts, inspire deep transformations, and grant hope to people, and while it
ultimately teaches us about God, it also teaches us about ourselves. As Hebrews 4:12 affirms, “Indeed, the word
of God is living and active, sharper than any two-edged sword, piercing until it divides soul from spirit, joints
from marrow; it is able to judge the thoughts and intentions of the heart.” The Bible has the incredible power of
revealing the love of God to people of every time and place and instructing them on how to live in faithful response
to God.

John Ross and the Localization of the Word

John Ross translated the New Testament into Korean, and in so doing, he put the powerful Word of God directly
into the people’s hands, allowing Koreans to read the Bible in their own language. In so doing, Ross left a lasting
impact on the Korean church, which has had global benefit, even today, as Korean Presbyterians fill the pews of
churches across the world. For this, I am very thankful. While there are significant differences between the Apostle
Paul, John Knox, and John Ross such as time and location, and other differences as well, some of which will be
explored in this lecture, each shared in common a deep Christian conviction that not only withstood opposition
and challenge but also allowed them to articulate a biblical faith that would outlive their earthly existence. Each
is a person of faith who responded to God’s call in their life, and their courage and faith ensured the transmission
of scripture, thereby shaping the lives of the generations to come.

The Apostle Paul: Missionary Expansion of the Gospel

Documented in his Epistles, the Apostle Paul established churches across the Mediterranean, and through his
correspondences with them, encouraged and guided them so that they would remain faithful to his teachings about
Jesus Christ. Prior to his evangelical mission, which followed a dramatic personal conversion, Paul was known
as Saul. The Bible first introduces us to Saul when he held the cloaks of those who stoned Stephen, the first
Christian martyr, and he is described as approving of this atrocity (Acts 7:58-8:1). Saul’s opposition to early
Christians is further emphasized in Acts 9:1-2, where he is documented as “breathing threats and murder against
the disciples of the Lord,” and “went to the high priest and asked him for letters to the synagogues at Damascus,
so that if he found any who belonged to the Way, men or women, he might bring them bound to Jerusalem”

As he was traveling to Damascus, however, Saul had a transformative encounter with Jesus. According to Acts,
“a light from heaven flashed around him,” and he “fell to the ground and heard a voice saying, ‘Saul, Saul, why
do you persecute me?’” (Acts 9:3-4). Resulting from this encounter, Saul was temporarily blinded, but as his sight
was restored, he was filled with the Holy Spirit and immediately began proclaiming Jesus as Lord (Acts 9:20).
This conversion sparked his bold ministry of proclaiming Christ alone. His passionate preaching about the
supremacy of Christ challenged the religious and political leaders of his day, including Caesar, and his arguments
against idolatry, led to him being persecuted by local merchants who profited from these falsehoods (Acts 19:23-
27). He did not seek out conflict, but it arose out his call to preach salvation by grace alone and his labors to appeal
to both Jews and Gentiles.
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While the Bible as we know it today, with its 66 books between the Old and New Testaments, was yet to take
shape, Paul demonstrated a knowledge of the Hebrew Bible that shaped his life. In Philippians 3:5-6, Paul
describes himself as "circumcised on the eighth day, a member of the people of Israel, of the tribe of Benjamin, a
Hebrew born of Hebrews; as to the law, a Pharisee; as to zeal, a persecutor of the church; as to righteousness under
the law, blameless.” Paul’s high level of education and training as a Pharisee enabled him to proclaim Jesus as the
Messiah in ways that engaged culture and tradition in an attempt to resonate more deeply with his audience.
Identifying with his audience, Paul says, “I am a Jew, born in Tarsus in Cilicia, but brought up in this city at the
feet of Gamaliel, educated strictly according to our ancestral law, being zealous for God, just as all of you are
today” (Acts 22:3). Additionally, Paul’s Roman citizenship helped him understand Greco-Roman law and customs,
thereby aiding him in his ministry to both Jews and Gentiles. For example, when Paul preached in Athens, and a
group Epicurean and Stoic philosophers debated him, Paul drew upon their culture, referring to their “objects of
worship,” and “an altar with the inscription, ‘To an unknown god,”” and proclaimed God and Jesus Christ (Acts
17:23).
Paul’s upbringing also allowed him to speak multiple languages, and when Paul was seized in Jerusalem, he spoke
Greek, and then introduced himself to the tribunal, “I am a Jew, from Tarsus in Cilicia, a citizen of an important
city,” and then spoke to them in Hebrew, which some Bibles, such as the NIV, translate as Aramaic (Acts 21:37-
40). Paul’s ability to make connections to the culture in which he was ministering was vital to his success. He was
adept as a missionary, and God drew upon his experiences, education, character, and passion, to be used in service
to promoting God’s kingdom. These are qualities that can also be recognized in John Ross and will be explored
shortly.
Despite his ability to craft messages that resonated with his audience, Paul faced immense persecution for his
evangelizing in the name of Christ. As depicted in 2 Corinthians 11:23-28, he faced intense persecution and
imprisonment:
Are they ministers of Christ? I am talking like a madman—I am a better one: with far greater labors, far
more imprisonments, with countless floggings, and often near death. Five times I have received from the
Jews the forty lashes minus one. Three times I was beaten with rods. Once I received a stoning. Three
times I was shipwrecked; for a night and a day I was adrift at sea; on frequent journeys, in danger from
rivers, danger from bandits, danger from my own people, danger from Gentiles, danger in the city, danger
in the wilderness, danger at sea, danger from false brothers and sisters; in toil and hardship, through many
a sleepless night, hungry and thirsty, often without food, cold and naked. And, besides other things, I am
under daily pressure because of my anxiety for all the churches.

Despite his intense trials and suffering, Paul rejoiced because of his faith in Jesus Christ. Paul’s call to proclaim
Jesus Christ led him to new lands, helped him endure tremendous difficulties, and ultimately, gave him a hope
and strength that enabled him to shape not only the early church, but the church and individuals of generations to
come.

John Knox: The Unyielding Faith of the Reformation

While it is difficult to compare any one’s conversion experience to Paul’s, which is documented in scripture (and
every conversion is significant), John Knox also underwent a transformation of faith that resulted in his facing
fierce opposition and hardship (though it must be recognized that Knox also brought that challenge and hardship
to others as well, such as his fierce opposition to Mary, Queen of Scots). Knox was a Catholic priest who was
heavily influenced by the Protestant views of George Wisehart, and, more than simply joining the burgeoning
Protestant movement in Scotland, became its most well-known leader. From the pulpit of St. Giles’ Cathedral,
where I had the honor of serving as an assistant minister for 5 years, John Knox led the Cathedral during a time
of transformation as it moved from being a Catholic church to the “mothership of Presbyterianism.” Knox, a
prominent leader of the Scottish Reformation, reshaped religion in Scotland and subsequently the world through
Scottish migration across the globe in the years to come.

Similar to the Apostle Paul, Knox’s rigid adherence to faith led to opposition and hardship. George Wisehart, a
significant influence on Knox, was labeled a heretic and was burned at the stake. A group of reformers sought
revenge and murdered Cardinal Beaton in his residence at St. Andrew’s Castle and subsequently seized the castle.
Knox himself took up residence inside the castle until the French navy came to the aid of the Catholic Queen
Mary of Guise and seized control of the castle through military might. Knox was made a galley slave for 19
months, and after his release, he ministered in England and then briefly in Geneva to French Protestants before
returning to Scotland, where he continued to take up the cause of the Reformation. Knox is famous for his feuding
with Mary Queen of Scots, sometimes from the pulpit, and was accused of inciting a rebellion against her mother,

24



Mary of Guise. Similar to Paul’s sailing the Mediterranean, sometimes as a prisoner, Knox was a galley slave, and
both endured great difficulty and trial because of their steadfast faith which did not waver in the face of opposition.
Paul proclaimed Christ alone in the face of Ceasar and the Roman authorities, while Knox preached Christ and
protestant faith during the reign of a Catholic monarch.

Instead of writing epistles to local churches, like Paul, Knox was a key contributor to The Scots Confession, 1560,
which emphasized the sole authority of the Bible, justification by faith alone, sola scriptura, and the priesthood of
all believers. Reinforcing these themes, Knox was a primary author of The Book of Discipline, 1561, which sought
to establish church governance for the newly formed Protestant church. The Book of Discipline granted
congregations the ability to choose or reject their own pastors, challenged each parish to be self-sufficient and
self-supporting, and envisioned a national education system with a school in every parish, aiming to educate the
people so they could read scripture. Knox believed that it was not just the clergy's responsibility to read the Bible
and interpret it for their congregations, but that every person should have the ability to read the Bible for
themselves. This radical call for the accessibility of scripture was significant because, before the Reformation, the
Bible was not in the common vernacular, and thus most often not read by individuals. Instead, people were
dependent on the educated clergy for interpretation. This is a theme that we will soon see shared with John Ross,
who would put the Bible directly into the hands of Koreans. While The Book of Discipline was not approved due
to financial reasons, its vision would influence the Church of Scotland.

John Ross didn’t need a dramatic conversion like Paul, and he never turned from the faith of his childhood like
Knox. Instead, he embraced the same Presbyterian faith that was passed down to him by his parents. But, like
Paul and Knox, John Ross faithfully responded to God’s call in his life, and responding to this call entailed courage
and deep faith. Moving from the Scottish Highlands to Manchuria, John Ross and his wife, Isabella, were moved
by the word of God to leave behind all that was familiar.

Throughout their ministries, Paul and Knox encountered opposition and challenge due to their steadfast faith in
Jesus Christ, and their refusal to compromise on matters of faith resulted in their persecution. Similarly, Ross also
faced opposition as he left Scotland for Manchuria, where Christian missionaries faced the potential of persecution
during the Boxer Rebellion. The Dongguan Church, founded by Ross in Manchuria, was destroyed during the
Boxer uprising, and was then rebuilt, and Christians and other foreigners were killed for their faith. Even during
times without immediate threats of persecution, Ross would live in a land that was suspicious of foreign influence.

John Ross: The Gospel Within Culture and Language

Amid threats of persecution, John Ross seems to have heeded the instructions of 1 Peter 3:15, which states,
“Always be ready to make your defense to anyone who demands from you an accounting for the hope that is in
you; yet do it with gentleness and reverence.” While seeking to evangelize in the name of Christ, Ross
demonstrated sensitivity and respect for Chinese culture and traditions, and would also show the same respect for
Korean culture and values. Like Paul at the Areopagus, Ross reframed the Christian message in ways that could
be understood in its local context. For example, Ross learned and used the language of those he was ministering
to in China while also becoming familiar with their customs, which informed his interactions. Similarly, through
dialogue with Koreans passing through Manchuria, he would also learn their language, customs, and traditions.
Rather than imposing Western ideals and practices, he adapted to the local culture without compromising the Word
of Christ.

Through respect for the culture of China and Korea, Ross did not just preach, but engaged in discussion, and
learned from those he sought to teach. Significantly, with a reformed emphasis on scripture and access to it, John
Ross translated the Bible into Korean, thereby putting the Word of God directly into people’s hands. Similar to
Paul, even though Ross could not be physically present with the people he sought to minister to in Korea, with
the exception of Korean travelers through Manchuria, he believed that the transmission of the unadorned Word of
God would meaningfully shape the lives of those who read it.

Conclusion

While the Apostle Paul offers a meaningful comparison to John Ross, another significant biblical figure to consider
is Moses. Despite Moses’ faithful obedience to God’s call to lead the Israelites out of Egypt and through the
wilderness toward the Promised Land, he himself never entered it. Similarly, although John Ross dedicated
himself to translating the New Testament into Korean and evangelizing to (as well as learning from) Koreans
passing through Manchuria, he never set foot in Korea. Nevertheless, the impact of Ross’s work has been profound,
leaving a lasting legacy not only in Korea but throughout the world.
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5.1. Love Your Neighbor

Aaron Janklow

The most pivotal week of my life was a mission trip as a high school student to Los Alcarrizos, a small village on
the outskirts of Santo Domingo, Dominican Republic. In the poverty of this village, I worked alongside local
residents and other youth and adults from the Presbyterian Church in Westfield, New Jersey, USA, on the
reconstruction of a local school and community hub destroyed by a recent hurricane. As a seventeen year old
working alongside these Dominicans and observing the day to day life of this village, a realization I had on this
trip was that while it is true that another person born into my position would likely have a life dramatically different
than mine, it seemed that outside of recklessness or extreme misfortune, the fundamental necessities that some of
the children of this village did without, would not be at stake for anyone born into my position. I did nothing to
be born to the parents and family I was, in a stable location with plentiful opportunities, basic securities, and the
protection of rights, as well as a passport that enables me to travel the world. This realization not only heightened
my thankfulness for that which I had no control over, but caused me to think hard about the conditions of poverty,
natural disaster, and life prospects for those who did nothing to be born into these circumstances, and how, despite
morally arbitrary differences such as the location of our birth, nationality, and citizenship, we were all created in
the image of God.

Genesis 1:26-27, says that humanity is created in the image of God, and with that, each of us has inherit value and
self-worth. As Genesis 9:6 states, “Whoever sheds the blood of man, by man shall his blood be shed, for God
made man in his own image,” and Matthew 25:40 states, “Truly, I say to you, as you did it to one of the least of
these my brothers, you did it to me.” This is also recognized in the Declaration of Independence of the United
States of America, which proclaims “We hold these truths to be self-evident, that all men are created equal, that
they are endowed by their Creator with certain unalienable Rights, that among these are Life, Liberty and the
pursuit of Happiness.” Recognizing the inherit worth of every individual as a part of God’s creation, the Bible
then commands us to care for the vulnerable among us. Attested to throughout scripture, Proverbs 14:31 sums it
up, stating, “Whoever oppresses a poor man insults his Maker, but he who is generous to the needy honors him.”
Significantly, when Jesus is asked, “Teacher, which is the greatest commandment in the Law?” Jesus replied,
“Love the Lord your God with all your heart and with all your soul and with all your mind.” This is the first and
greatest commandment. And the second is like it: ‘Love your neighbor as yourself.” All the Law and the Prophets
hang on these two commandments” (Mt. 22:36-40). The Apostle Paul then repeats this summary and point of the
law, stating, “The commandments, ‘You shall not commit adultery,” “You shall not murder,” “You shall not steal,’
“You shall not covet,” and whatever other command there may be, are summed up in this one command: ‘Love
your neighbor as yourself.” Love does no harm to a neighbor. Therefore love is the fulfillment of the law” (Romans
13:9-10).

The Parable of the Good Samaritan in Luke 10:25-37, might be the most famous scripture that deals with loving
neighbors. Due to the parable’s notoriety within the wider culture, it provides a helpful framework to examine this
issue and inspires Christians and non-Christians to consider who they are to love as a neighbor. The Good
Samaritan parable and its interpretations address the extension of rescue, aid, and ongoing help and hospitality to
neighbors regardless of morally arbitrary differences. Significantly, and relevantly, it also addresses the question
of, who is my neighbor? Demonstrated in the parable, the Good Samaritan provided aid and rescue to the wounded
traveler with no social calculations, and in so doing lends insights into issues of geographical and moral proximity
in the extension of aid and rescue, even to strangers. The parable depicts an indiscriminate love that is universal
in potential but particular in actual practice. In other words, everyone is a possible neighbor, and we are to love
those we come across. This parable shapes how Christians abide by biblical commands to love others, including
those in need, by providing aid and rescue in the world today. The parable provides a challenging model for us to
follow but is exemplary for how the Good Samaritan embodies the love that we are commanded to show to our
neighbors throughout scripture.

In addition to reading the parable as a straightforward moral challenge, which is so common in contemporary
preaching, patristic exegesis of the parable helps us gain a deeper theological message that further emphasizes the
biblical commands to love our neighbor. A frequent interpretation of the parable of the Good Samaritan asks
people to understand themselves as either the priest, the Levite, or the Good Samaritan. After sharing the parable,
Jesus asks his audience, “Which of these three, do you think, was a neighbor to the man who fell into the hands
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of the robbers,” and then answers, “The one who showed him mercy,” and tells them to “go and do likewise.”
Applying this command to Christians and humanity in general today is the ultimate message of the parable. We
would do good to go out and do as Jesus instructs, and help those in need that we come across regardless of
difference.

While maintaining this ultimate message, patristic exegesis adds an additional layer of meaning, which adds
further depth and meaning to the parable. Instead of challenging their audiences to consider themselves as Good
Samaritans to those in need, patristic exegesis allegorically interpreted Jesus Christ as the Good Samaritan and
sinful humanity as the wounded traveler in need of aid and rescue from God. Patristic exegesis of the parable of
the Good Samaritan subsequently provided a universal definition of neighbors that was based upon the universal
need of humanity for Jesus Christ. Origen, for example, states:

The man who was going down is Adam. Jerusalem is paradise, and Jericho is the world. The robbers are
hostile powers. The priest is the Law, the Levite is the prophets, and the Samaritan is Christ. The wounds
are disobedience, the beast is the Lord’s body, the padochium (that is, the stable), which accepts all who
wish to enter, is the Church. And further, the two denarii mean the Father and the Son. The manager of
the stable is the head of the Church, to whom its care has been entrusted. And the fact that the Samaritan
promises he will return presents the Savior’s second coming.

The Good Samaritan, Jesus Christ, alone was strong enough to provide the aid and rescue required by the wounded
traveler, and Origen and other patristic exegetes understood the bandages, wine, and oil, as well as the beast of
burden and money to pay the innkeeper, as evidence of the intentionality of the Good Samaritan’s journey.

Defining neighbors with reference to the universal need among humanity for God’s salvific action in Jesus Christ,
patristic exegesis asserted a definition of neighbors that was not defined by morally arbitrary traits such as
citizenship, race, ethnicity, or religion, but by the universal dependence of humanity on God identified in the
parable of the Good Samaritan. In other words, we are all created in God’s image, and all are worthy of help. In
this way, geographical and moral proximity were irrelevant, and as Origen argued,

Indeed, by nature we are all neighbors of one another; but by deeds of loving affection that person
becomes a neighbor who can do good to the one who has no power. That is why our Savior was also
made our neighbor, and He did not pass us by when we were lying half dead from the wounds inflicted
by the robbers. Therefore, we must know that loving affection for God always strives toward God from
whom it took its origin, and it has regard for the neighbor with whom it shows participation, since he
was similarly created in incorruption. 2

The allegorical interpretations of patristic exegesis recognized a universal definition of the neighbor that was
developed from a theological concern for establishing humanity’s universal dependence upon God. While Origen
challenges us to act like the Good Samaritan, he and other patristic exegetes were primarily concerned with
establishing theological truth for the early Christian community, who may not have been in the same position to
help as the church in later periods.

A practical challenge of being like the Good Samaritan and loving our neighbors, as is often found in contemporary
sermons, and especially in patristic exegesis, which calls us to love because God loves us, stems from the fact that
while God’s love and resources are infinite, humanity’s love and resources are not. The Good Samaritan had the
provisions necessary to ensure that he could provide the aid, rescue, and care urgently needed by the wounded
traveler on the side of the road as well as money to pay for his indefinite stay at the inn. The finite resources of
humanity result in pragmatic considerations in the extension of hospitality, and even aid and rescue, though as
evidenced by the Good Samaritan, sometimes sacrifice is warranted. A challenging question is how do individuals

! Origen, "Homily 34," in Fathers of the Church; Origen Homilies on Luke, ed. Joseph T. Lienhard
(Washington, D.C.: Catholic University of America Press, 1996), 138.

2 Origen, "The Prologue to the Commentary on the Song of Songs," in Origen; An Exhortation to Martyrdom,
Prayer, and Selected Works, ed. Rowan A. Greer, The Classics of Western Spirituality (New York: Paulist Press,
1979), 226.
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respond when urgent needs exceed the resources available for a sufficient response?

Augustine was aware of challenges mortal and finite beings faced in striving to follow the example of the immortal
and infinite love of God. While Augustine recognized the possibility of universal love for all humanity as a
potential and worthy goal, he also acknowledged and wrestled with humanity’s ability to embody such an all-
encompassing love. As Eric Gregory states of Augustine, “How these universal and particular obligations are to
be organized in the complex sets of relations that characterize global interdependence remains a live issue for
Augustinians.”> According to Augstine, the finite resources of humanity justify pragmatic considerations in the
extension of hospitality, and even aid and rescue. For example, Augustine asserted, “we would not bear one
another’s burdens if the two parties who bear their burdens did so at the same time or had the same kind of
weakness. However, different times and different sorts of weakness enable us to bear one another’s burdens.”*
Despite Augustine’s pragmatic considerations, Augustine does not discount the notion of sacrifice evident in
Christianity being applied to the extension of aid and rescue to others but does call for consideration of type and
timing of the sacrifice, guided by practical advisements.

The parable of the Good Samaritan allows us to navigate and balance aspirational and pragmatic considerations
in a thoughtful and nuanced ways. As Thomas Aquinas states,

A realistic view is evident in this doctrine. No man can be continuously and actually loving each and
every individual, but Christians are commanded to have an actual love for all men in general and a
habitual love for each man in particular, so that one is disposed and ready to actuate this love when the
occasion presents itself. This is, indeed, the lesson of the parable of the Good Samaritan (Luke 10, 29-
373

Geographical proximity entails the indiscriminate and universal extension of hospitality to others regardless of
morally arbitrary traits. Loving our neighbor, and any aid and hospitality should be impartially extended to all in
the community, which entails a sense of universalism that renders all people alike as neighbors. While loving
neighbors entails particularity, it is universal in that anyone can move into this realm of particularity at any time.
Humanity must therefore be ready to love everyone at any time, but potential love only becomes actual love when
it is extended in specific acts to an individual.

While patristic exegesis of the parable makes clear universal extension of hospitality based upon our universal
need for Christ, the Good Samaritan parable provides critical guidance in not becoming overwhelmed with the
problem, but actually extending help. Returning to contemporary homiletical questions of the parable, we must
remember that the Good Samaritan exercised actual love toward the individual he encountered along the road.
Amid myriad considerations that could overwhelm and inhibit the extension of help, perhaps the most important
thing is that we simply help people. This starts by loving our neighbor. Augustine expounded this point, asserting,
“Our love, like a fire, must first take hold of what is nearest, and so spread to what is further off...Extend it to
such as you do not know, who yet have done no harm to you; and go no further than them, and reach to the love
of enemies.”®

Furthermore, and importantly, in our interconnected world, our understanding of neighbors can be expanded to
such an extent that our concern leads to the realization that help is needed around the world. While this may only
amplify certain challenges to lending aid, such as the existence of overwhelming need and finite resources, the

3 Eric Gregory, Politics and the Order of Love, An Augustinian Ethic of Democratic Citizenship (Chicago, IL:
The University of Chicago Press, 2008), 295.

4 Augustine, Eighty-Three Different Questions, ed. David L. Mosher, The Fathers of the Church, A New
Translation (Washington, D.C.: Catholic University of America Press, 1982), 184.

> Thomas Aquinas, Summa Theologiae, vol. 47: The Pastoral and Religious Lives (2a2ae. 183-9) (Oxford:
Blackfriars, 1973), Q. 184, Art. 2, footnote c, 25.

¢ Augustine, "Eighth Homily; 1 John 4:12-16," in Augustine: Later Works, ed. John Burnaby, The Library of
Christian Classics (Philadelphia, PA: The Westminster Press, 1955), 320. This quote is cited by Eric Gregory in
Gregory, "'Agape' and Special Relations in a Global Economy: Theological Sources," 35.
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Bible calls us to help who we can, when we can, and as best we can. Without discounting or minimizing challenges,
I share the following illustration. Each year, | have an ornament on my Christmas tree of a starfish. It was given
to me by an aid organization that a previous church I served supported. The starfish reminds me of a story I once
heard about an older man and a boy walking on a beach, where hundreds of starfish had washed up onto the shore.
The boy would pick up these starfish one by one and throw them back into the ocean. The older man told the boy
that he should stop, saying that there was no way he could save all the stranded starfish, and thus no way he could
make a real difference. It is easy to become overwhelmed by the needs present in our world, and frustratingly, we
have limited resources. Yet, throughout the Bible, we are commended to care for others, and as we have seen
through the Good Samaritan parable, Jesus instructs us to love our neighbor. Rather than being overwhelmed by
the immense need, the boy did not listen to the older man. Instead, the young boy picked up another starfish and
threw it into the sea, saying, “I made a difference to that one.” As the Good Samaritan made a difference to the
wounded traveler, may we make a difference for others as well.
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6.1. From Scotland to Korea; The Grace at the Gates

1 Peter 3:13-18 and Matthew 28:16-20
Aaron Janklow

As Christians, the way we live matters. It matters not only for the quality of our own lives, as drawing upon the
strength and hope of Christ helps us to navigate all the ups and downs of life, but it also matters for the world in
which we live. When we thank God for the joys and blessings in our lives, we acknowledge the grace and love of
God, and we rightly recognize, as the Book of James, puts it, that “Every good and perfect gift is from above,
coming down from the Father of the heavenly lights, who does not change like the shifting shadows” (James 1:17).
But we all know that life is complex, and that while there are many joys, there are also struggles, and moments
that we wish would quickly pass, or even better, never have happened. Unlike “the shifting shadows” that James
describes, the ups and downs of life, the character of God is steadfast, and it does not change. Therefore, the love
of God, felt so clearly in our moments of joy, does not abandon us during those moments of challenge and difficulty.
Instead, it sees us through them, providing the strength and grace we need, even if that is just the strength to
persevere.

Throughout this Epistle of First Peter, Peter argues that in times of trial, when our faith is tested by what we
experience, we must live by hope in God's steadfast promises. This is important for us and the quality of our lives,
as hope lets us hold onto faith even when the pressures, demands, and challenges of life threaten to overwhelm us
and our faith. But our hope is also important to the world because the hope that we have provides a powerful
witness to the strength of faith in our lives.

Francis Collins, once head of the Human Genome Project and Director of the National Institute of Health, wrote
the New York Times Bestseller, The Language of God. In the chapter, From Atheism to Belief, Collins explains
that while his parents sent him to church, telling him it was a great way to learn about music, they also cautioned
him not to take the theology too seriously. But as a medical student at the University of North Carolina, Collins
recalls, witnessing “numerous cases of individuals whose faith provided them with a strong reassurance of
ultimate peace, be it in this world or the next, despite the terrible suffering that in most instances they had done
nothing to bring on themselves.”'* One day, an elderly woman, suffering greatly from a medical condition, asked
him what he believed about faith, and at this, he was challenged. He had never much considered it, but faced by
this woman, living with such courage and hope amid such a difficult circumstance, gave him a reason to pause.
Writing “to the exiles of the Dispersion in Pontus, Galatia, Cappadocia, Asia, and Bithynia,” Peter delivered a
message of comfort and encouragement with practical wisdom for living the life of God in the world. And in so
doing, he gives a powerful charge to the church today. Peter urges the church to hold onto faith, even amid a
sometimes competing culture and hostile environment, so that the church, by holding onto faith can provide a
light for God. While the early church faced trials, Peter urged them not only to hold onto their faith but also to
live by faith, so that they would show God to the world. In this effort, Peter sought to reconcile faith and the trials
they experienced by encouraging the church to live with hope, even when the world seemed like a hopeless place,
and this would set the church apart.

Linking faith and hope, two great marks of the church, the Epistle to the Hebrews famously states, “Now faith is
confidence in what we hope for and assurance about what we do not see” (Heb. 11:1). Hope helps support faith
when the experiences of life challenge us with duress and difficulty, allowing us to persevere through these times.
When I meet with people in my office about some difficulty they are facing, I feel so much better when they leave
with hope. The same for the hospital room, when they have hope, they are so much better to face the day. Think
of so many of the mission organizations our churches support and we as individuals are involved in. In addition
to providing basic necessities, when we work with children we seek to inspire hope for their future and we want
them to know that they can succeed. And the same for adults, and indeed for all of us. Hope is a powerful source
of strength that enables us to persevere, even when going through difficulty.

Not only helping us, our hope also serves the world. Just as the woman in the hospital room lived with hope, and
in so doing, left a lasting impact on a young doctor’s life, our hope serves as a powerful witness in and to the
world. According to Peter, it is this hope that sets Christians apart in order to be an example and light for Christ.

13 Francis Collins, The Language of God; A Scientist Presents Evidence for Belief, Free Press, New York, NY,
2006, p. 19.
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Peter instructed the recipients of his Epistle to “always be ready to make your defense to anyone who demands
from you an accounting for the hope that is in you; yet do it with gentleness and reverence” (1 Pet. 3:15).

Here Peter urges us to be thoughtful about our faith and to be prepared to give an “answer,” “defense,” or
“accounting” of the hope our faith is based upon. Further, within this passage, it seems that it is “hope” that makes
the church distinct from the world. Why else would one demand a defense for hope from them? According to
Peter, despite difficulties, the church should maintain a “living hope through the resurrection of Jesus Christ,” and
strive for the “inheritance that can never perish, spoil or fade,” not even amid trials (1 Pet. 1:3-4). According to
Peter, future hope strengthens believers today, thereby enabling them to serve as a witness to the world. More than
simply living as a people prepared to defend or explain our faith, we must be a people who live and embody hope
in the first place, so that others will see our hope. The ways we live should inspire others to ask questions.
Maintaining this hope amid difficulty helps us to navigate hard times with courage and resilience, but there is no
doubt, that it can be challenging to do. In the preface to his book, The Problem of Pain, C.S. Lewis wrote that
when first asked to write a book on pain, he wanted “to write it anonymously,” stating, “if I were to say what I
really thought about pain, I should be forced to make statements of such apparent fortitude that they would become
ridiculous if anyone knew who made them.”'* Indeed, living with faith and hope amid challenge can be difficult,
but that is exactly why we so look up to those who do.

Throughout my life, I have been inspired by those who have lived by faith in the face of challenging circumstances.
I am in awe of not only Christian martyrs, of whom Peter, the author of this Epistle, can be counted, but also those
whom I have been fortunate to meet personally. Additionally, I am encouraged by those who, while I’ve only read
about, have lived with such a faith, that [ cannot but be impressed by them. John and Isabella Ross are among
those people. Raised in the Scottish Highlands, John heard God’s call through invitations to serve in the foreign
mission field. Leaving behind all that was familiar, John and Isabella traveled to Manchuria. In Manchuria, while
living outside “the gates” to Korea, John identified a need among the Korean people for the Word of God to be
translated into their language, and he utilized his skills to make that happen. Through his work, the people of
Korea would be able to learn of the grace of God in their own language. John and Isabella Ross are exemplary in
their response to God’s call, and their lives speak volumes to a life lived in faith. Their lives are inspiring examples
that might compel others to examine their faith and question how they too might allow their faith to penetrate the
entirety of their lives.

Peter urges, “Do not fear what they fear, and do not be intimidated, but in your hearts sanctify Christ as Lord,”
and asserts, “For Christ also suffered for sins once for all, the righteous for the unrighteous, in order to bring you
to God” (1 Pet. 3:14, 18). Jesus Christ is our ultimate example. Although we may so often feel as C.S. Lewis did
and realize that gap between the faith we know to be true and our shortcomings in living it out, we turn to Christ,
who fills that gap, and in the life, the crucifixion, the resurrection of Jesus Christ, provides the hope we need to
live this life. That hope is that there is more to this world, and that hope pushes us to try to transform our world.
Rather than being overwhelmed by the world, hope allows us to hold onto what we know to be true in every
circumstance. And as others see the hope that we have, we will be witnesses in the world. Therefore, let us be a
people who seek to cause others to ask questions; let us be a people of hope. And as Peter instructs, “Always be
prepared to give an answer for the hope that you have, but do this with gentleness and respect.”

In the name of God, Father, Son, and Holy Spirit. Amen.

14 C.S. Lewis, The Problem of Pain, in The Complete C.S. Lewis Signature Classics, HarperCollins, New York,
NY, 2002, p. 549.
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7.1. An Augustinian Theological Reflection on King Sejong
and John Ross: The Invention and Popularization of

Hangeul

JunSoo Park

1. Introduction

For the Korean people, the invention and dissemination of Hangeul signify far more than the creation of a script;
they carry profound historical and cultural resonance. In the fifteenth century, King Sejong of Joseon opened the
world of writing—Ilong reserved for the elite—to commoners, thereby advancing the democratization of language
and consolidating national identity. Centuries later, the Scottish Presbyterian missionary John Ross (1842-1915)
translated the Bible into Hangeul, proclaiming the gospel to the people of Joseon and thereby forging a new
chapter in which script and faith met. Although separated by period and context, both figures symbolically exhibit
the process by which the Word of God comes to “dwell” in the language of daily life (John 1:14). This study seeks
to illumine, from a theological perspective, the interrelations among script, nation, and religion by comparing the
inventor of Hangeul with its evangelically minded transmitter. In so doing, it considers the meaning of their
legacies for contemporary Korean culture and the church.

I first examine the background and aims of King Sejong’s creation of Hunminjeongeum, together with the social
resistance it faced and how that resistance was overcome. I then situate John Ross’s translation of the Bible into
Hangeul and the subsequent popularization of that translation within their historical context. Particular attention
is given to the continuity between Ross’s work and the Reformation conviction—articulated by John Knox—that
every people should read the Scriptures in its own tongue. Through a comparative analysis of these two events, |
show how the Hangeul script functioned as an “instrument of grace” within distinct matrices of political authority
and missional zeal. From an Augustinian perspective, Sejong’s invention of Hunminjeongeum and Ross’s
translation of Scripture may be construed as attempts to convey the “will of heaven” in the vernacular of the
people; this provides a key for grasping both the incarnational meaning of language and the history of grace (gratia
historia).

Finally, I draw out contemporary implications of the Hangeul legacy bequeathed by Sejong and Ross. Hangeul
has operated not merely as an alphabet but as a conduit of liberation, gospel, and cultural flourishing—an operation
that continues in the digital age. By reflecting on how the linguistic—theological tradition that runs from Sejong
through Knox to Ross challenges the Korean church and world mission today, I bring this essay to a close.

2. King Sejong’s Invention of Hangeul
2.1 Historical Background: Constraints on Literacy and the Need for a New Script

In early Joseon, the use of written language remained for centuries the preserve of the ruling classes, while most
commoners lacked opportunities for literacy. From the king to the yangban literati, official communication and
scholarship were conducted in Classical Chinese, a complex logographic system ill-suited to the phonological
structure of Korean and impractical for ordinary people to master. Though some monks and scholars devised ad
hoc methods of transcription such as idu and hyangchal, these remained stopgaps for a narrow elite. The vast
majority of the populace experienced a form of linguistic disenfranchisement, unable to record their own speech;
the absence of an efficient, widely usable script impeded the diffusion of knowledge and culture.

King Sejong perceived this situation with acute clarity. Renowned as a sovereign devoted to learning and the arts,
he displayed particular concern for improving the lives of his subjects; the language question was one such concern.
In the preface to Hunminjeongeum, he declares: “Our language differs from that of China and therefore does not
communicate with Chinese characters; many among the ignorant people cannot express their intentions.” The new
script thus addressed the grievances and inconveniences born of illiteracy among the governed, reflecting the
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king’s resolve to remedy them. In short, Sejong recognized as a matter of royal duty the necessity of providing
the disenfranchised majority with a new set of letters.

2.2 Aims and Significance of Hunminjeongeum

Around his twenty-eighth regnal year (ca. 1444), Sejong completed the design of a new script and in the ninth
lunar month of 1446 promulgated Hunminjeongeum (“The Correct Sounds for the Instruction of the People”). Its
very title encapsulates the aim: to provide “correct sounds” for the education of the populace. The primary purpose
was the democratization of language use—so that writing would cease to be a privilege of the few and become
accessible to all who spoke Korean. Sejong emphasized in the explanatory treatise (Haerye) that the letters were
crafted to be “easy to learn and convenient for daily use.” As a highly systematic and phonemic script—originally
with 28 basic letters—Hangeul was, by global standards of the day, remarkably learnable and innovative. Through
it Sejong pursued linguistic equality and, ultimately, the enhancement of quality of life and national culture.

The invention also bore decisively on cultural identity. Prior to Hangeul, the official record and intellectual
patrimony of Joseon were almost entirely in Classical Chinese, indicative of cultural subordination to a Sinocentric
worldview. By enabling the recording of Korean in a dedicated script, Sejong opened the way for Koreans to
express and develop their own language and culture, making Hangeul an emblem of autonomy and cultural agency.
During the Japanese occupation in the early twentieth century, Hangeul served as a bulwark of national
consciousness; in modern times it has undergirded the global visibility of the Korean language—all of which rests
upon Sejong’s original creative resolve.

2.3 Challenges in Invention and Sejong’s Philosophy of Rule

The promulgation of a new script was far from straightforward. Assisted by scholars of the Hall of Worthies
(Jiphyeonjeon), Sejong investigated phonological principles and systematized the letters; yet the implementation
met with resistance from within the elite. Steeped in the accumulated learning of Classical Chinese, many yangban
disparaged the “vernacular letters” (eommun) as crude. Officials such as Choe Man-ri petitioned against
Hunminjeongeum, arguing that it slighted Chinese civilization and threatened to lower Joseon’s standing. In their
eyes, the script challenged the established order.

Sejong nonetheless persisted, using royal authority to encourage adoption. He published the Haerye to make the
principles intelligible to all, sponsored works such as Yongbi eocheonga in the new script, and promoted the
translation of legal texts and Buddhist scriptures into Hangeul so that the script could take root in daily life. While
Hangeul did not immediately dominate official writing, it steadily spread among commoners and women, granting,
for the first time, a practical means of recording the vernacular.

Although ostensibly a cultural policy, the invention and dissemination of Hangeul embodied Sejong’s governing
philosophy. He exemplified a kingship oriented to the people’s welfare; by redistributing the “knowledge power”
of writing to all, he enacted a ruler’s service to the ruled. Theologically, this can be construed as a gift of grace.
For Augustine, language is a tool embedded in the created order bestowed by God; Sejong shared this tool not
with a privileged few but with all—a bestowal of favor. Augustine famously writes in The City of God that a polity
without justice is but a band of robbers; by creating Hangeul, Sejong enacted justice and mercy in rule,
strengthening the commonwealth. Defying scorn and opposition from some elites to grant a beneficial script to
the people, he manifested a mode of sacra potestas, a sacred exercise of temporal authority.

3. John Ross’s Translation and Popularization of the Bible in Hangeul
3.1 Joseon’s Situation and the Emergence of Mission

Some four centuries after Sejong, Joseon remained largely committed to Classical Chinese in official and
educational domains; Hangeul was mainly confined to private letters and women’s writing. The kingdom
maintained a closed-door policy, restricting foreigners and suppressing Western religions. Direct proclamation of
the gospel within Joseon was effectively impossible. Yet a pathway emerged through Manchuria, where cross-
border trade brought Joseon people into contact with missionaries.

Serving near Shenyang, the Scottish Presbyterian John Ross encountered Korean traders and grew interested in
their language and culture, learning that many were more comfortable reading and writing in Hangeul than in
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Chinese characters. Inheriting the Reformation’s biblicist ethos, Ross shared the conviction—articulated by John
Knox—that Scripture should be translated and disseminated in the vernacular of each nation. He therefore
conceived the plan to evangelize Koreans by providing Scripture not in Chinese but in Hangeul.

3.2 The Work of Translation: Collaboration and Devotion

Ross undertook Korean language study in earnest, publishing by 1877 an English grammar of Korean. To render
the Scriptures into Korean, however, he needed partners proficient in both the biblical source and the target
language. Several Koreans whom Ross had led to faith—among them Yi Eung-chan and Seo Sang-ryun—joined
the effort. Consulting Chinese and English versions while aiming at idiomatic Korean, they debated expressions,
prayed, and refined drafts late into the night; Ross attentively weighed his collaborators’ judgments to enhance
accuracy and naturalness. This Anglo—Korean partnership became a model of missionary—indigenous cooperation.

In 1882, with support from the British and Foreign Bible Society, Ross and his coworkers published in China the
first portion of the Bible printed in Hangeul, the Gospel of Luke (Yesu Seonggyo Nuka Bogeum Jeonse). Other
Gospels and epistles followed, culminating around 1887 in a complete Hangeul New Testament ( Yesu Seonggyo
Jeonse). The achievement was the fruit of missionary dedication, indigenous collaboration, and institutional
backing.

3.3 Distribution and Social Impact of the Hangeul Bible

Ross and his colleagues utilized multiple channels to circulate the Scriptures: merchant networks ferried copies
across the border; new believers disseminated them through personal ties. As one of the few printed works
accessible to commoners, the Hangeul Bible generated a grassroots reading movement. Seo Sang-ryun famously
returned with Scriptures to Hwanghae Province, where clandestine gatherings to read and worship arose and one
of the earliest organized churches took shape. Lay leaders emerged, using the Bible itself as their textbook.

Two large-scale shifts ensued. First, religiously, the gospel spread rapidly as people read the Word in their own
language, distinguishing Protestant faith from both elite-centered Catholicism and folk superstition. Second,
socioculturally, literacy rose and Hangeul gained prestige. Desire to read Scripture prompted many to learn the
script; early churches coupled catechesis with basic literacy instruction, and Hangeul—once despised—became
the language of the Bible. Missionaries published hymnals, catechisms, and primers in Hangeul, advancing the
practical use and standardization of modern Korean. These developments laid groundwork for the 1894 Gabo
Reform’s recognition of Hangeul in official documents and the rise of Hangeul newspapers in the early twentieth
century.

In theological terms, the appearance of the Hangeul Bible may be seen as an event of incarnational grace. For
Augustine, human language is the conduit by which relation to God becomes possible; language and letters are
divine gifts ordered toward the communication of the Word. When the eternal Word came to Koreans in living
Hangeul, the gospel ceased to be foreign and became a Word dwelling among them. Moreover, Ross’s humble
learning of an alien tongue and his reliance on local believers instantiate the humility of Christ, who lowered
himself to save. The approach also exemplifies gospel—culture integration consonant with Augustine’s De
Doctrina Christiana: the truth may rightly employ the languages and arts of the world for its propagation. Ross’s
work thus constitutes not mere translation but a signal case of contextualization, showing how divine grace takes
concrete historical form through language.

4. Comparative Analysis of Sejong and Ross
The endeavors of King Sejong and John Ross are markedly different yet strikingly convergent.

First, status and context. Sejong, an absolute monarch within a Confucian order, acted domestically through top-
down policy; Ross, a foreign missionary at the periphery of Joseon in the age after the Industrial Revolution,
worked from the outside in through bottom-up networks. Yet both answered the needs of their age by pioneering
new linguistic pathways.

Second, motives and ends. Sejong’s animating motive was ae-min (benevolence toward the people): eliminating
injustices born of illiteracy and securing an autonomous cultural foundation. Ross’s was zeal for the gospel: the
salvation of souls through the most effective means—vernacular Scripture. Sejong created a medium for human
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flourishing; Ross used that medium to convey saving truth. Both maximized the power of language, one for the
temporal common good, the other for eternal good.

Third, methods and means. Sejong invented a medium—an unprecedented script—by linguistic research and
design. Ross translated content—Scripture—into an existing medium. Media creation versus message translation;
yet each challenged an entrenched order: Sejong the monolithic hegemony of Classical Chinese, Ross the
customary recourse to Chinese texts in East Asian missions.

Fourth, agents and modes of diffusion. Sejong mobilized state institutions, forged type, published explanatory
treatises, and advanced use by royal decree—a paradigmatic top-down diffusion. Ross, lacking any official power
in Joseon, relied on print evangelism and person-to-person networks, moving Scriptures clandestinely through
merchants and lay believers—a bottom-up spread.

Fifth, audiences and scope. Sejong envisioned the entire populace as beneficiaries of the new script. Ross’s initial
audience consisted chiefly of commoners receptive to the gospel; early converts were often from humbler strata.
Over time, however, the Hangeul Bible influenced the whole nation as literacy expanded and the script gained
cultural ascendancy. If Sejong sowed the seed of universal literacy, Ross watered it with Scripture so that
knowledge and faith might bear fruit.

Sixth, outcomes and influence. Sejong restored “script sovereignty,” enabling Koreans to advance scholarship and
letters in their own tongue and, in time, achieve a cultural renaissance across public administration, journalism,
and education. Ross’s translation catalyzed the explosive growth of the Korean Protestant church and the manifold
social contributions that accompanied it—education, medicine, and social services. Above all, the Hangeul Bible
fostered both spiritual and intellectual awakening, contributing to Korea’s exceptionally high literacy. Sejong
prepared the vessel; Ross filled it with the Word. Together they advanced the liberation of script and thought
whose effects endure at the deepest levels of Korean society.

5. Theological and Cultural Significance

The legacies of Sejong and Ross converge in a single arc: the history of spiritual and cultural liberation. Each, in
his own way, released the people from forms of bondage and ignorance. Sejong freed the nation from “cultural
captivity” born of the lack of an indigenous script; through Hangeul, people could at last inscribe their own speech
and access knowledge on equal terms. Ross helped deliver the populace from “spiritual captivity” by bringing the
light of the gospel; for the first time, people read the Word of God with their own eyes and inscribed it on their
hearts, provoking spiritual awakening. Thus the diffusion of writing became an instrument not only of secular
learning but of religious freedom.

Viewed theologically, both events constitute episodes in gratia historia, the history of grace under divine
providence. Augustine regards language as the medium that enables relation to God; letters, as such, are gifts
ordered toward the conveyance of the Word. Sejong’s invention prepared that medium—a praeparatio
evangelica—even if no explicit Christian intention lay behind it. Once the vessel existed, the time came for a
missionary like Ross to pour into it the Word of God. In this sense, the invention of Hangeul and the translation
of Scripture form two coordinated moments within God’s economy for the Korean people.

Both figures sought to communicate “the will of heaven” in the language of the people. From within a Confucian
worldview, Sejong pursued the royal ideal of loving and educating the people, convinced that instruction in
intelligible speech accords with heaven’s mandate; Hunminjeongeum was the result. Ross dedicated his life to
proclaiming the heavenly message—the gospel—in the everyday speech of the Koreans, convinced that the Word
manifests its true power when set forth plainly and accessibly. Though distanced by epoch and role, both served
the same overarching thesis: Verbum Dei pro populo—the Word of God for the people. One, as political leader,
opened a new road for cultural communication; the other, as missionary, built a bridge for spiritual communication.
Both were, in effect, servants of language conscripted for the advance of the kingdom of God.

6. Conclusion

By comparing King Sejong’s invention of Hangeul with John Ross’s translation of the Bible into Hangeul, this
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study has explored the profound impact of language upon a nation’s culture and faith. The evidence shows that
Hangeul has functioned not merely as a tool of communication but as a conduit of liberation, gospel, and identity.
Under the rubric Verbum Dei pro populo, both figures were instruments in God’s hand: one rendered the audible
speech of the people legible to all; the other rendered God’s saving truth legible to all through that very script.
Their legacies continue to shape Korean society and the church today.

First, the linguistic awakening inaugurated by Hangeul and vernacular Scripture underlies the global reach of
contemporary Korean culture. Because Hangeul enabled Koreans to express their thought and sensibility with
precision, cultural creation flourished, giving rise to what is now called the Korean Wave. K-pop, drama, literature,
and film have found worldwide audiences—achievements grounded in the solid basis of a native script and high
literacy. Without Sejong’s invention or the subsequent lift in nationwide literacy fostered by efforts like Ross’s,
such prolific cultural production and dissemination would scarcely have been possible.

Second, Hangeul’s aptness for the digital age also reflects this legacy. Owing to its phonemic regularity and
systematicity, Hangeul lends itself to information technology: it is efficient for text input and well supported in
Unicode. This has facilitated Korea’s ascent as an IT leader and the ready use of the national language across e-
government and internet culture. Notably, minority language communities around the world have studied
Hangeul’s design and diffusion as a model for script development and literacy education. The “grace of language”
bestowed through Sejong and advanced through Ross thus remains efficacious in the twenty-first century, now
manifest in technological domains.

Finally, the discussion presses a responsibility upon the contemporary church. Like Sejong and Ross, the church
must ceaselessly realize the incarnation of the gospel in language. Thousands of languages still lack a complete
Bible; inequalities of linguistic access persist. As the Scottish church once turned to Korea, so the Korean church
should now look to the world’s margins and neglected speech communities. Emulating Ross’s passion and
devotion for translation, we should labor so that every people might read and hear God’s Word in its mother tongue.
In a globalized, digital culture, we must also translate and proclaim the gospel in new idioms and media—an
inheritance of both the “Hunminjeongeum spirit” and the Knox—Ross missionary spirit.

In the end, Hangeul has been more than an alphabet; it has been a “channel of grace.” From their respective
stations in politics and religion, Sejong and Ross widened that channel—one imparting dignity and knowledge,
the other gospel and life. Their conjoined legacy permeates the Korean church and society, and it will continue
wherever people remember that “the Word came in human language” and dedicate themselves to the holy use of
language for the sake of the Word.
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8.1. How Did Scottish Presbyterianism Shape Global
Christianity?

JunSoo Park

Introduction

The Scottish Reformation led by John Knox in the mid-sixteenth century transformed Scotland from a Roman
Catholic realm into a Reformed Presbyterian national church. The Kirk’s adoption of presbyterian polity—rule by
elders rather than episcopal oversight—represented a structural and theological innovation that, with the formation
of the United Kingdom, gained official recognition (the 1707 Acts of Union guaranteed the Presbyterian
settlement). Over subsequent centuries, this polity and theology spread well beyond Scotland. Scottish theologians
and confessional traditions decisively influenced the formation of doctrinal standards for Presbyterian and
Reformed churches worldwide and guided the planting of churches across multiple continents.

This study highlights several, mutually reinforcing lines of influence. First, the ecclesial polity and pedagogical
traditions forged by Knox and his colleagues served as a template for Presbyterian church formation outside
Scotland. Second, the Westminster Standards (the Confession of Faith and the Larger and Shorter Catechisms)
became a transcontinental doctrinal norm for Presbyterian and broader Reformed communities. Third, the waves
of Scottish migration in the eighteenth and nineteenth centuries transplanted Presbyterianism—its theology, polity,
and worship—throughout North America and the Pacific world. Fourth, Scottish Presbyterian missions from the
nineteenth century onward fostered indigenous churches in Africa (notably Malawi) and Asia (notably Korea),
indelibly shaping global church history.

Intellectually, Scotland produced a distinctive philosophical theology. The “common-sense” realism associated
with Thomas Reid informed nineteenth-century American Presbyterianism (e.g., the Princeton tradition),
imparting an evidential and rational cast to its theology. Scottish Reformed thought also systematized covenant
theology—canonized in the Westminster Confession’s twofold covenant of works and covenant of grace—and,
through Samuel Rutherford’s Lex, Rex, contributed to Christian political theology that decisively influenced
concepts of lawful resistance and constitutionalism. In these ways, Scottish theology left a wide imprint across
doctrine, politics, worship, and practice.

This article proceeds as follows. Part 1 examines the Scottish Reformation and the consolidation of presbyterian
polity. Part 2 treats the genesis and diffusion of the Westminster Standards. Part 3 follows the diaspora’s role in
planting Presbyterian churches globally. Part 4 surveys nineteenth-century Scottish missions, with case studies in
Malawi and Korea. Part 5 analyzes Scotland’s philosophical theology and its imprint on American Presbyterian
thought. Part 6 considers the global implications of covenant and political theology. Part 7 assesses worship
traditions—especially metrical psalmody—and their cross-cultural diffusion. Part 8 outlines the Scottish model
of social practice and parish-based ministry. The conclusion synthesizes these strands to evaluate the complex
legacy of Scottish theology for world Christianity.

1. The Scottish Reformation and the Consolidation of Presbyterian Polity

Anchored in Genevan Reformed theology, the Scottish Reformation coalesced around John Knox (1514—-1572).
In 1560 the Scottish Parliament adopted the Scots Confession, publicly declaring the realm Protestant, and
published the First Book of Discipline, which sketched a new ecclesiastical architecture. While initially providing
for regional “superintendents,” its trajectory clearly pointed toward graded assemblies of elders—session,
presbytery, synod, and General Assembly—as the governing norm. In this model, Christ alone is Head of the
Church, while representative courts composed of ministers and ruling elders oversee doctrine and discipline.
Against the English episcopate, the Presbyterian alternative aligned deeply with national identity and garnered
broad popular support.

During the Wars of the Three Kingdoms, Scotland concluded the Solemn League and Covenant (1643) with
England, seeking a Reformed uniformity and contributing personnel to the Westminster Assembly. Although
episcopacy returned in England after the Restoration, the Presbyterian settlement in Scotland was secured by
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statute with the 1707 Union, entrenching presbyterian polity in law. Thereafter, the Scottish model functioned as
an exportable blueprint: early American Presbyterians, for instance, organized according to the Scottish pattern,
establishing the first presbytery in Philadelphia in 1706. In sum, one of Scotland’s most consequential gifts to
global Protestantism was an ecclesial architecture that married doctrinal fidelity, corporate discipline, and
representative governance under Scripture’s supreme authority.

2. The Westminster Standards and the Diffusion of Reformed Confession

Among Scotland’s most conspicuous global contributions are the Westminster Standards. Convened in London
(1643—-1649), the Westminster Assembly—staffed by English divines and Scottish commissioners—produced the
Confession of Faith (1646) and the Larger and Shorter Catechisms. Synthesizing classic Reformed theology, the
Standards enshrine sola Scriptura, affirm catholic doctrines (Trinity, Christology), and articulate distinctly
Reformed loci (sacraments, decree and providence, effectual calling, and covenant theology).

While not enacted in England at the time, the Church of Scotland officially adopted the Confession in 1647.
Thereafter, the Standards traveled with Scottish and Ulster-Scots migrants and clergy. In North America, the
Presbyterian Church formally received the Confession via the 1729 Adopting Act, and subsequent denominations
(e.g., PCUSA, PCA) have retained the Westminster tradition—sometimes with declared exceptions or revised
declaratory statements. In the wider Anglophone world (Canada, Australia, New Zealand), Presbyterian bodies
similarly adopted Westminster. Even beyond Presbyterianism, cognate documents such as the Savoy Declaration
(1658) and the Second London Baptist Confession (1689) reveal Westminster’s broader Reformed radiance.
Across Asia and Africa, younger churches inherited Westminster through missionary agencies; in Korea, for
example, the catechisms became foundational for instruction, and subscription to the Confession remains integral
to ordination vows. Westminster thus became a “shared theological language” anchoring global Reformed identity.

3. Diaspora and the Transplantation of Presbyterianism

From the eighteenth century forward, mass migration of Scots and Ulster-Scots spread Presbyterianism into the
Atlantic and Pacific worlds. In British North America, ministers such as Francis Makemie organized nascent
presbyteries; after independence, Scottish-trained clergy and laity helped institutionalize theological education,
culminating in the founding of Princeton Seminary. In Canada, concentrated Scottish settlements in Nova Scotia
and Ontario produced strongly Presbyterian regions shaped by Scottish worship (including metrical psalmody)
and governance. In the southern hemisphere, Free Church settlers established presbyteries in places like Otago
(New Zealand), reproducing Scottish ecclesial habits before adapting to local contexts. The upshot is that a
substantial portion of today’s ~75 million Presbyterians trace their ecclesial DNA, directly or indirectly, to Scottish
roots.

4. Nineteenth-Century Missions: Case Studies in Malawi and Korea
Malawi and Central Africa

David Livingstone’s explorations and antislavery witness galvanized Scottish Presbyterian mission. Responding
to his appeals, Scottish churches established mission stations around Lake Malawi in the 1870s. Robert Laws, a
physician-missionary inspired by Livingstone, led the relocation from disease-ridden Cape Maclear to the
healthier highlands, founding Livingstonia. There, missionaries built churches, schools, and medical works—an
integrated mission strategy that eventually birthed indigenous leadership and the Church of Central Africa
Presbyterian (CCAP). By the early twentieth century, presbyterial structures were transferred to local oversight.
The CCAP today numbers in the millions, and Malawi retains living memory of Scottish contributions in
education, health, and evangelism. Parallel initiatives in Nigeria (Mary Slessor in Calabar), Kenya, and South
Africa left similar institutional and spiritual legacies.

Korea

Although American Presbyterians formally led Korean missions from 1884 onward, their theology and polity
were already steeped in Westminster and the Scottish Reformed tradition. Crucially, prior to the arrival of resident
missionaries, John Ross of the United Presbyterian Church of Scotland, working from Manchuria with Korean
collaborators, produced the first complete Korean New Testament (1887). Through clandestine distribution, the
“Ross Version” seeded the gospel within Joseon, such that early American missionaries encountered prepared
readers and seekers. As the Korean Presbyterian Church organized, it adopted eldership, catechetical instruction,
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and Westminster norms; its first General Assembly (1912) drew directly on American Presbyterian constitutions
and, by extension, Scottish precedent. Today, Korean Presbyterianism—by far the largest Reformed community
in East Asia—Dbears unmistakable Scottish fingerprints.

5. Philosophical Theology: Scottish Common-Sense Realism and American Presbyterianism

Scottish Enlightenment moral and epistemological philosophy—especially Thomas Reid’s common-sense
realism—crossed the Atlantic through figures like John Witherspoon, the Presbyterian minister who became
president of the College of New Jersey (Princeton) in 1768. Witherspoon introduced Scottish moral philosophy
and a realist epistemology into American higher education and ministerial training, shaping statesmen (e.g., James
Madison) and clergy alike. The “Old Princeton” theologians—Archibald Alexander, Charles Hodge, B. B.
Warfield—drew upon a climate that prized the harmony of faith and reason, the objectivity of truth, and evidential
argument. While contemporary scholarship nuances the depth of their reliance on common-sense philosophy, their
program to present theology as a disciplined, coherent science and to defend inspiration and inerrancy evidentially
reflects a Scottish intellectual ethos. Through American seminaries and literature, this methodological inheritance
reached churches and theological schools across the global Reformed community.

6. Covenant Theology and Political Theology: Global Significance

Covenant theology occupies a central place in the Scottish Reformed tradition and is codified in the Westminster
Confession (ch. 7). Stressing the unity of redemptive history under God’s sovereign grace, it supplied a canonical
framework for catechesis across the Presbyterian world. In Scotland, “covenant” also functioned as a public,
corporate act: the National Covenant (1638) and the Solemn League and Covenant (1643) expressed ecclesial and
political commitments to Reformed faith and governance.

Samuel Rutherford’s Lex, Rex (1644) sharpened a covenantal political theology: law stands over the king;
authority is limited and mediated through covenant with the people; resistance to tyranny may be obedience to
God. Although not immediately enacted within the Stuart polity, these ideas fed into later constitutional
settlements (the 1688 Revolution) and resonated across the Atlantic during the American founding—so much so
that detractors dubbed the War of Independence a “Presbyterian Rebellion.” More broadly, the covenantal
imagination influenced Puritan social compacts in New England and later Protestant debates on church—state
relations. In modern contexts—from South Africa to Korea—covenantal motifs have animated Christian
engagement with public life, offering a grammar for prophetic critique, lawful resistance, and principled
cooperation with civil authority.

7. Worship Traditions and Metrical Psalmody

Scottish Presbyterian worship, modeled in part on Geneva, developed a robust tradition of metrical psalmody. The
Scottish Psalter (1564) and especially the 1650 Scottish Metrical Psalter furnished texts for congregational
singing for centuries, often a cappella and often exclusively (exclusive psalmody), under the Regulative Principle
of Worship. This repertoire migrated with Scottish and Ulster-Scots communities to Ireland, North America, and
the Antipodes; denominations such as the Reformed Presbyterian Church of North America maintained exclusive
psalmody well into the modern era.

Even where hymnody later broadened, Scottish worship left enduring marks: reverent simplicity, Scripture-
saturated song, sermon-centered liturgy, robust catechesis, and strong Sabbath observance. These habits helped
shape the “word-centered” ethos of global Presbyterian worship and contributed to balanced congregational
spirituality (lament, confession, petition, praise) through the diverse idioms of the Psalms.

8. Social Practice and the Parish-Based Ministry Model

Scottish influence extended to social practice, epitomized by Thomas Chalmers (1780—-1847)—pastor, professor,
reformer—who pioneered parish-based strategies for urban poverty in industrial Glasgow. Dissatisfied with
impersonal poor-law relief, Chalmers reactivated a parish system that subdivided neighborhoods, mobilized elders
and deacons for household visitation, organized diaconal funds, established schools, and encouraged economic
self-reliance (anticipating micro-finance concepts). The model demonstrably increased church participation and
promoted moral and material transformation.

After the Disruption of 1843, Chalmers, as the Free Church’s first moderator, spearheaded a nation-wide church-
school movement and advocated for local church responsibility in education and welfare. His writings influenced
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Victorian urban missions in Britain and analogous efforts in the United States. Contemporary initiatives such as
the Chalmers Center echo his vision, equipping churches globally for asset-based, gospel-driven poverty
alleviation. Scottish Presbyterianism thus bequeathed not only doctrines and liturgies but also a paradigmatic
vision of the parish church as a locus of comprehensive neighbor-love.

Conclusion

Over five centuries, Scottish Presbyterianism has exercised a profound, multilayered influence on global
Christianity. The Scottish Reformation furnished a distinctive ecclesial polity that became the organizational
grammar of Presbyterian and many Reformed churches. The Westminster Standards provided a portable, unifying
doctrinal core. Diasporic communities planted Presbyterian institutions across continents; nineteenth-century
missions catalyzed enduring indigenous churches, notably in Africa and Korea. Scottish philosophical and
political theologies—common-sense realism, covenant doctrine, and constitutional resistance—helped shape
American Presbyterian thought and, more broadly, Anglophone democratic ideals. Worship practices, centered on
the Psalms and the preached Word, molded transnational patterns of reverent, Scripture-saturated liturgy. And
Chalmers-style parish practice modeled a church that is simultaneously evangelistic and socially responsible.

While Scottish theology has faced modern challenges (liberal theology, ecumenism, secularization), the core
elements—Westminster confessionality, presbyterian polity, covenantal and biblical centrism—remain defining
for many churches worldwide. In this sense, Scotland’s legacy is constitutive of the “global DNA” of Reformed
Christianity. Future research may further explore how Scottish theology has been indigenized outside the West
and assess the global reception of modern Scottish theologians (e.g., T. F. Torrance). What is already clear,
however, is that the small land of Scotland generated ideas, institutions, and practices whose reach has been
disproportionately great—a testament to the enduring vitality of its Reformed vision for the church in the world.
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9.1. The Church That Rises Again, The God Who Restores

1 Samuel 30:6; 2 Corinthians 4:7-10
JunSoo Park

Christian life has never been a smooth journey.

From the days of the apostles until now, the people of God have walked through fire and flood, through exile and
persecution, yet have never been destroyed.

Paul’s words remind us that resilience is not about human strength—it is about divine endurance.

We are jars of clay, weak and fragile, but the treasure within us—the gospel of Christ—cannot be broken.
This truth has shaped the history of the Church for two thousand years, and nowhere is that truth more vividly
displayed than in the history of the Reformed and Presbyterian faith.

The Roots of Resilient Faith — The Legacy of Scotland

Presbyterianism was not born in comfort but in conflict.
It was forged in the fires of the Scottish Reformation, where faith met fierce opposition, and courage met the cross.

John Knox (1514-1572), the founder of Presbyterianism, stands as a towering example of spiritual resilience.
After witnessing his mentor George Wishart burned at the stake, Knox himself was captured and enslaved on a
French galley for nineteen months—chained to the oar, forced to row until his body nearly broke. Yet he never
surrendered his calling.

When finally released, Knox continued to preach across England, France, and Switzerland, learning from John
Calvin in Geneva and shaping the theology that would define the Presbyterian movement.

His famous prayer—“Give me Scotland, or I die!”—echoed the cry of Genesis 30:1 and revealed his prophetic
zeal for national revival.

Knox’s return to Scotland in 1559 marked a spiritual revolution.

With fiery conviction, he confronted monarchs and magistrates, declaring that Christ alone is King over His
Church.

By 1560, the Scottish Reformation Parliament adopted the Scots Confession and abolished papal authority,
establishing a church governed not by bishops but by elders — presbyters.

In 1561, Knox became the first Moderator of the General Assembly of the Church of Scotland, organizing a church
grounded in Scripture and ruled by the people of God under the Word of God.

Through Knox’s courage, a new model of faith took root — a faith that belonged not to kings or clerics but to
every believer.

From that foundation grew the great Presbyterian churches of the world — in Scotland, the United States, Canada,
and Korea.

Each of these carries the same DNA of resilience: a steadfast faith that no persecution, political power, or cultural
tide can destroy.

The Blood of the Covenanters — The Price of Faith

After Knox’s generation, Scotland’s faith was tested again in the 17th century.

The Covenanters, those who signed the National Covenant of 1638, refused to accept the King of England as
head of the church.

Their conviction was simple but uncompromising: Christ alone is Lord of the Church.

For that belief, thousands suffered imprisonment, torture, and death.
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In Edinburgh’s Greyfriars Kirkyard, a place still known as “the prison without a roof,” men and women were
held for months under open skies—exposed to cold, hunger, and disease—because they would not renounce their
covenant with God.

Eighteen thousand Presbyterians died in that struggle.
They were executed on the streets, drowned in rivers, or perished in exile.
Yet their blood became the seed of the faith that still flourishes in Scotland today.

Their graves remain in the heart of Edinburgh as silent witnesses to courage and conviction.
And every time a congregation sings a psalm, every time an elder stands to lead, every time the gospel is preached
in freedom—it is because they held the line.

Their story reminds us that faith, once tested, becomes indestructible.
The Church of Christ may be pressed, but it cannot be crushed; persecuted, but never abandoned.

The Missionary Spirit — From Scotland to Korea

Out of that same spirit of conviction and courage came Rev. John Ross (1842—-1915), a minister from the Scottish
Highlands whose legacy forever changed the history of Christianity in Korea.

Ross was sent to the borderlands of Manchuria, near the gates of Korea, as a missionary of the United Presbyterian
Church of Scotland.

There he met Korean merchants and travelers crossing the Yalu River and felt the call to bring them the Word of
God in their own language.

Together with his Korean co-workers — Seo Sang-yoon, Back Hong-jun, Kim Jin-gi, and Lee Eung-chan — Ross
began translating the New Testament into Hangul.

Between 1882 and 1887, they completed what became known as Yesu Seonggyo Jeonseo (0|3 I A{), the

first full New Testament in the Korean language.

This was not a colonial project. It was a partnership of faith — mission with, not mission over.
Just as John Knox fought for the right of Scots to read the Bible in their own tongue, Ross fought for Koreans to
meet Christ through their own language.

Before any foreign missionary stepped into the Korean peninsula, Korean believers were already reading the Bible,
forming prayer groups, and laying the foundations for the first churches.

From this movement would emerge Seomunan Church in Seoul, the first organized Korean congregation, led by
those whom Ross had discipled and equipped through the translated Scriptures.

Ross’s work fulfilled a spiritual bridge between Scotland and Korea — two lands far apart geographically, yet
united by the same Reformed conviction: that every believer has direct access to the Word of God.

Even today, though Ross’s grave rests quietly in Newington Cemetery in Edinburgh, his spirit lives on in millions
of Korean Christians who open their Bibles each morning in their native language.

His life reminds us that God uses humble vessels to carry eternal treasure — that the gospel, once planted, cannot
be silenced.

The Restoration of Worship — Newton Presbyterian Church John Ross Memorial

In 1747, the worship at Newton Presbyterian Church John Ross Memorial came to a halt for a time.
Yet by God’s providence, the old stones have heard hymns once more.

On April 2, 2025, under the joint coopertation of the Busan South Presbytery of the Presbyterian Church of Korea
and the Lothian and Borders Presbytery of the Church of Scotland, the church was rededicated, and Rev. Dr.
JunSoo Park was inducted as minister.

The rededicated church bears the name Newton Presbyterian Church John Ross Memorial, honoring Rev. John
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Ross, the first translator of the Bible into Korean.
Today, in fellowship with Ross’s descendants, the church once again stands as a beacon of grace, serving the
communities of Danderhall, Shawfair, Newton Village, and Millerhill through worship, baptism, and mission.

In this, the legacy of Knox, the courage of the Covenanters, and the vision of Ross come together — reminding
us that the God who restored His people then still restores His Church today.

The Continuing Legacy — Resilient Faith for a New Generation

The story of John Knox, the Covenanters, and John Ross is not ancient history — it is our inheritance.
Their resilience is the same resilience we are called to live out today.

When our faith is tested, when our churches face decline or indifference, we stand on the shoulders of those who
refused to surrender.

They remind us that revival does not begin with comfort but with conviction; not with prosperity but with
perseverance.

As Paul writes, “We are hard pressed on every side, but not crushed.”

The same God who sustained the Reformers and the missionaries still sustains us now.

The Spirit that moved in Edinburgh, Geneva, and Manchuria still moves today — in Busan, Seoul, and every
corner of the world where believers gather in the name of Jesus Christ.

The God Who Restores

Dear brothers and sisters, resilience is not a human achievement; it is divine grace in motion.
It is the power of God that lifts us when we fall, strengthens us when we are weary, and renews us when we have
nothing left to give.

The Church of Jesus Christ has risen again and again through history — in Scotland’s storms, in Korea’s trials,
and in the lives of every believer who refuses to let go of faith.

May that same Spirit fill us today.
May we live with the courage of Knox, the conviction of the Covenanters, and the missionary passion of Ross.
And may we, too, be used by God to bring His Word, His light, and His healing grace to our generation.

For the God who restored His people then is the same God who restores His Church today.

Amen.
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10.1 From Ross’s Seed to Today’'s Harvest and

Tomorrow’s Calling

Margaret Ross
Presbytery Speech
14 October 2025

Moderator, and all members of the Busan South Presbytery,

When my great grandfather John Ross first attempted to visit Korea, he was met with a closed gate. There was
no welcome for Scottish visitors at that time.

The kind invitation from the Moderator to my family to visit Korea today and the warm and generous welcome
that we have received is in stark contrast to that.

It is our great pleasure and honour to be your guests here in Busan. We thank you most sincerely for inviting us.
Gamsahamnida.

I know that a number of people spent a lot of time and effort making arrangements for our visit, and we thank all
of them too for making this experience so special and unique. In particular, we would like to express our heartfelt
appreciation to Rev. Oh Ryong Kim, Moderator of the Presbytery; Rev. Young Dong Kang, Chair of the John Ross
Memorial Committee; Rev. Hyung Chan Hwang, Director of World Mission; and Elder Hang Jae Kim, Chair of
the Koinonia Mission Association, along with many others who worked tirelessly to prepare for this meaningful
occasion.

Rev Dr JunSoo Park has made a helpful contribution with his own translation work between the Presbytery and
the Rosses. Gamsahamnida.

We know that the gift given by John Ross to the Korean people is more precious than anything that we could
possibly bring to you. However, it would have been rude of us to come empty handed.

The quaich we present to you today is a traditional Scottish gift symbolizing peace, friendship, trust and hospitality.
It is one of the most meaningful gifts in Scottish culture. Quaich is a Gaelic word meaning cup. As we all
know, Gaelic is a minority language spoken only in the Scottish Highlands and it was the first language of John
Ross. Thisis possibly the reason why he was so keen to translate the New Testament into Hangul rather than
any other language. It was important to introduce the Gospel in the language the ordinary people would read and
understand easily.

Traditionally in Scotland they would fill the quaich with whisky and pass it around the table for all to share. The
whisky part is not compulsory though. It is perfectly acceptable to fill it with something else such as sweets and
share them instead.

The important part is the sharing, just as Great Grandfather Ross shared the message of Christ’s coming into the
world with as many people as he could.

The current Ross family is certainly happy to be sharing time and worship with you all this week. As some of us
live 9,500 miles away from each other, it takes an occasion as meaningful and important as this to get all of us
together at the same time.

You may know that Rev Ross was brought up in Ross-shire, at the opposite end of the UK from London. He
belonged to the clan Ross. The motto of the clan Ross is “success nourishes hope”. I like to think that he had
these words in mind when he ventured out to China, full of hope but with no idea whether there would be much
success. It turned out, however, that the people of Manchuria and Korea were fertile soil who nourished the
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seeds that he planted. Although there were certainly challenges, risks and unexpected setbacks, each success
would have given him renewed hope and the will to carry on his work.

The support of his family and colleagues was undoubtedly valuable too. I regret that my great grandmother
Isabella did not keep a journal of her daily life and her thoughts and feelings. It would have been fascinating to
read that and to know more about her and the rest of the family. I can only imagine that she was too busy to do
this. Like many wives, I expect that she put up with a lot.

The clan Ross also has its own tartan, several of them in fact. John Ross would have been familiar with them.
With this in mind, we have brought with us a lambswool scarf in Ross tartan and I would like to ask my cousin
John Ross to present that as a personal gift from the Ross family to the Moderator. It will keep you warm in
winter sir. Gamsahamnida

Continuing connections

Over the years, my family has been invited by the Korean Bible Society to commemorative events in Scotland.
I recall in particular an event in Chapelhill in 1987 marking the 100" anniversary of the Korean Bible.

In 1995 my uncle Iain Ross attended the opening of the Ross Memorial Hall.

On a very wet day in 2011, we all attended a service in the Newington Cemetery where the Korean Bible Society
placed a very special plaque at his grave.

Then in April 2025, a new church was opened in Edinburgh by Koreans which carries the name Newton
Presbyterian Church John Ross Memorial.

These events inspired us to want to learn more about Korea and perhaps to visit one day and now here we are!
What do we know of John Ross?

Much has been written by other people and I confess I haven’t read all of that yet. What I know comes from my
knowledge of the character of his descendants, mainly his grandchildren William, Iain and Mary, his son John and
his wife Marion and from our own collection of letters, books, articles and materials that has been passed down
through the generations.

I feel sure that he was an independent thinker and that he thought deeply and chose his words carefully. I am
also sure that he was kind, patient, modest, self-disciplined, joyful and optimistic. He must have had a strong
sense of purpose, rooted in his Christian faith, that kept him focussed on his main objectives and stopped him
from being taken off course.

In a letter from the Viceroy Yuan Shi-Kai in 1905 he was thanked on behalf of the Imperial Chinese Government
for his humane and unselfish efforts in giving relief to the suffering and destitute of Mukden and its neighbourhood
during the days of terrible struggle between the Russian and Japanese forces.

In an article by one of his colleagues, we learn that he had unfailing courtesy and tact and never showed anger or
lost his self control even in the face of sustained verbal attacks and death threats from some of the less friendly
Chinese locals.

In a letter of condolence from another Scots missionary, Dugald Christie, to my great grandmother in 1915, he
noted Ross’s wise and patient ways of dealing with converts, workers and non-Christian Chinese as well as his
statesmanlike view of missionary work, the farsightedness of his methods and his ability and devotedness.

If this seems like a lot of praise for one man, John Ross himself was full of praise for the Chinese and Korean
people who not only listened to and believed the Gospels but proved to be extremely adept at missionary work
themselves, beyond anything he could have hoped for. He saw real potential in them and they impressed him so
much with their selflessness, energy and commitment. He was often surprised at how much more they achieved
than he had expected. As someone more inclined to truth than to flattery, he famously credited them with the
growth of the Protestant church rather than the foreign missionaries. When confronted with a large number of
enthusiastic converts, he apparently remarked “it was worth translating a few books to see sights like this.”
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Close

All of the pastors gathered here today carry out valuable work with selflessness, energy and commitment too. I
salute and applaud all those who take up the challenge laid down in Matthew chapter 28 where Jesus says “go and
make disciples of all nations, baptising them in the name of the Father and of the Son and of the Holy Spirit and
teaching them to obey everything I have commanded you”.

I would like to close by expressing to you the same wish that the Viceroy expressed to John Ross in his letter of
1905. “May Heaven give you length of days and increased strength to continue your work of blessing among the
sore and needy”. This work never ends.

Thanks be to God.

85



| SO0iet e 2

2]

| -

A

10.2 2A9| MM 2

op7Eel 2

ol < M of ol <k 11 ofu ol N .
= of I~ [ s uy mJ Tl =
- —t — — — —I—
ut K mm_ mm o8 _.A..__.m g ._”_.E H o & oh ¥ 33 - %
Nooe =l = o = o S W E— o
- - - o < . -
A = - ~ 10 m_ = oM %0 ol U wf - ~ DN
= [ < 2o K <l KT ok T O _ I ol < o <
ol i 3 W = ﬂ = N S | ol m < o
5 = En ) o o I EF_ = W U s )
! o i = o_ﬁ L_% oF oK o= W0 oy o M
3w 0w 5 5w ooy o RO 5 Ko ol
gy =) &3 KN o AT e Y u 22l 5~ <d
IR =) s ™ M_Q gy & & o i o ™ m E: i
S = 300 o uo = O % N I i o
0 o o ~ K 4 oS ~ % n . BT o= = =1 =
oy & B o 1 I = = o o Ul = T T ) 7
_._._.§._m_m mJ m._mm_ I .__A._._%mumAJHEEMﬂr_E = 2
H o o S _ N S o T uy & M g % roos &
m._ue._Wﬂ_ LY I_&ol_ :_l__/| w oW © oo R aﬂﬂ_oA N am z
5 5 < = < o R Mo o nE I’ zr o =< o
o] )] Kk ™ — 921 i — 37 = — —
ol U Kk o o K = ol 52 & ol g . ouod = 5 it
oH dn = = = 5 - ol TR 2O g mo~
R T % 10 A N oy mgow . = oo 53 I
s w0 R o ) NS p or o T UG g 5l o2
ro K o KH oF L= o ok = T Jo 1 r _
of 0 52 O — ™ =0 <oA% W Jo Jm i =
H > o - K& s dE mo Z gan il < Al
0oor . 0 ow o O ) S o A - s} o
> _._.___._._ O_ .A_l | 0 — A_ — |__L -— — _|_._ [l e o N N K o
< — 'y = o0 < p e S el =PI ] - o) =
i z ™I oD E_ S= RN D = 1o 1ol = =
g g g oomRe N ol T2 koM mM y 8 2
H — o 3 T X fir oF Ho Jo 4 S S _© 5 T
g < (T " M <o 1 = =
m £ I S E — 1l =/ o fr © K = O o[ 1
S W s 0 T . N m u — bl T g = o
T N N | o z S ooam o o ol o
o 0T Ooo s 5 o om F_ Mo L F =z T U
J W .- ® @ o 3 o 10 J ¢ I u ™ W = ol or X ° . = E
KO T8 dm o ¢xag oln m A< = .0 WoooF e
o KT - wm:_ or ul g3 M. Mo ooy T = o Bl rr
m TiD gl L wdR L Sl MEE ks @ oo w
o w K T E RoF g Moy N g Ul oo B s TR o
= H o nor = _ 1 _ T ou . H Mo &> o = o N0
= < I~ - .A — i O u S u
o o o =X oS X ;I_OML.. smed N gx 3 o35 I
NI ol = I o3 M T o R0 NH &0 [H S m o 2 ol 31 |_.__.H o IF o
a1 Ko g k55 — Wi H S AT p 3o ol R RD oy Mgy
= Koz o - 0 oF W’ R o i oo OF an =
1o 2y O i oF & 10 e T T © Ko 2 <l
X = o = x o =~ 1 M o [ Pl RO o) o ofn o
Pasie sf pEhi yez s53428 BREE elag )
) o oF WKE Oof o ™ 4 & & &Mk O~ K o K

86



22 720 ARe| EtEN(Tartan) FE7F R 74X QUeH, & 225 ddES 2 24 UVS
AYLICE JefM KMol 2= 22 EfE R 9] SR IS 7IMESLCE M AME &

ZA JbES UESIY 3 FEN Ol HEZHE WEHEGEE SASLI F2 AS0 WEsHA
StAlZ HEELICE ZAR LT

A% ojofx|= AFE

im
mjo
N
a[m
Ot
rir
>+

4 Z3l(Chapelhill) A},
2 (Tain Ross)7t &Ast 2A 7[EHz T4l

20118, H 2= ZOIYX|T 7= ZEI7L ooig] FYE EX|(Newington Cemetery)OfAl &
ofaiof EHASH, St=RdMIL7t E 229 RO J[EIE dA¥te dSHYU =Us

—
SHAS LIC.

AN H

2|
—

a2 2025 43, eh=QS0| g OfTHH 0] Mz MAYT o EHHHFELRS|(EZAT|E)O

ASEIAS L

of 2 Z=0| 22| 7IF0A =0 Cist Zyat AZS Sgezid, a3z & dEs5ta
Ct

HO= OgS 37 =A==, oFEW 3 20| o|RoFEL

287} ot

rR
Hu
5

B2 0|50 & 220 tsf =& WAL, Me O Cf §iX] ZASUCH
E

= [ .
M7t ot A2 19 F&=-59 &4 2|9, 0|2, H2], ot =t Mg Oel2—12|1
=

87



= TAHg 229 A=Ho|n AMHOl L=HO s = YFS HES| HAL

Lob S8 HduAe| 7|Eo=, 2270 ML el XHE A BUeH, HiHQ Hdnt

o
e FoAME 23 ZLOALE AHYS S FUCED FELC.

19158 220 #HA =, £ CHE AAFWE MuA FHE F2[AE|(Dugald Christie)= 12
OFLHOI[A| E'H Z=o| HX[O|A,
“EAE AR 59X, 2| H7|sne SISS CfEo| UM XEHELD QILAO|

AYOH, HMAFRAO| SH HAO| EFHCID T

I 3
JE 282 WOS0|D NI HXQSO AN ¥, J20D AEH Mm 4o o]
ZegsUr
AL RMAIEC BA O B2 F0iB %E 0SS =0 XD, IYOE 152 MY
JE oMY B2 FFS EU, M ¥ AS WYY B0 FEACHD UM HoE
FMeh Lt
weY

2= O X2[of eHstel ZE FAHS Eot sl @22 ot A9S gEotn AL
M= o2{20| OiEf =8 280X FH A —

“12lBE Hgle JtH BE Ol
L7t HsjolH 228 2

=
—
£ 25D Ao Z2E =

2221905 = M7 & Z200A EHE HXQ o fEER O HHS OHX| X L CH

“ot=0| AMoA & FAL, 1S e Ol 7t2H =2 Hots AUel M9E X&5E g2

s} 412

FX| G & LICE

88



-1-1._=||_'I:2|

= =4 ZH| SCHE M43

The 91st Autumn Meeting of the Busan South Presbytery of PCK &
Baptism of the Direct Decendants of John Ross on 14 October

| & Al Date and time | & £ Place

2025.10.14 A4 0 3]

’: E
=\

Eo: 2RE 3| Ross Grimson Alexander Ross
Moderator: Rev. Oryong Kim

| & 2t Organized by | & & In cooperation with
el ayzs) bty & 2AAARE IR
Busan Nam Presbytery The Direct Descendant Family of John Ross
(AD) 2o|iLot w3

Koinonia Mission Association
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